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Abstract 
The article discusses the traditional statement of Turkish official historiography 

according to which the self-defense struggle of Western Armenians and especially the 
heroic battle of April 1915 in Van, as “rebellion”, i.e. a treason of Armenians, that was 
one of the main motives for the implementation of the Armenian Genocide. Based upon 
numerous primary sources, the author concludes that contrary to the Turkish 
government’s official self-justification attempt, the struggle of Van Armenians for 
existence started only when the Turks had already started their extermination policy and 
began to massacre all Armenians of Van province. Armenians resorted to arms only to 
defend themselves against the Turkish perception that any kind of organized rebellion 
against the ruling order was synonymous with rebellion against the state. 

 
Keywords: Van “rebellion”, “conspiracy” of Constantinople, Pan-Turanism program 
 
The issue of the “rebellion” of Van 
 
The issue of Van’s “rebellion” is of great political and scientific importance, as it 

caused the rupture of relations between the Armenian and Turkish peoples living in the 
Ottoman Empire and was one of the main motives for the implementation of the 
Armenian Genocide. 

Turkish political circles, Turkish historians1 and their Azerbaijani colleagues2 have 
tried and still make attempts to present the self-defense struggle of Western Armenians 
and especially the heroic battle of April 1915 in Van, as “rebellion”, that is, as an 
“argument of treason” of the Armenians and widely exploit it as the main cause of the 
“Armenian disaster”.3 
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It should be noted that the issue of the “rebellion” of Western Armenians is not 
new at all from the point of view of the falsifying tricks of Turkish historians. It was used 
for the first time in 1909 on the occasion of the massacres in Adana.4 However, this 
methodology of politically slandering Armenians is widely used with the declaration of 
the First World War and the combat operations on the Caucasian front. 

Before implementation of the deportation and extermination of Western 
Armenians, the Central Committee of the “Union and Progress” party had first to create 
a false ideological argumentation in order to justify the criminal practices of the 
government, which resulted in the extermination of around 1.5 million Western 
Armenians in 1915-1916. In that sense, over time, the anti-Armenian and anti-scientific 
concept that the exile of the Armenian intelligentsia and telegraph censors of 
Constantinople on April 11 (24), 1915, the deportations of Karin, Basen, Dersim, and in 
general the motives of the Armenian Genocide, has become dominant in Turkish 
historiography: a) the powerful political alliance of the Western Armenians with the 
Russian authorities,5 b) the military operations of the Armenian volunteer detachments 
organized in the Caucasian front in 1914 and the advance of the Russian troops, c) the 
“anti-state” (actually, self-defense) speeches of the Western Armenians against the 
Ottoman “motherland” and d) the 1915 “rebellion” of the population of Van organized as 
a result of “Russian intrigues”6. 

As a “proof” of all this, Turkish historiography takes as a starting point the 
groundless “argument” that the Central Committee of the ARF allegedly gave an order 
to its local circles that when the Russian troops crossed the Russian-Turkish border on 
the Caucasian front of the First World War and the Turkish army would be defeated and 
start to retreat, it was necessary to organize uprisings in all regions of Western Armenia 
so that the enemy faced two obstacles. And in case of a possible attack by the Turkish 
troops, the Armenian soldiers serving in the Turkish army had to leave their military 
units with their weapons, organize partisan detachments and join the Russian military 
units.7 

The official explanation of the motives of the Armenian “rebellion” and the resulting 
Armenian massacres was presented for the first time by Tala'at Pasha, who noted that 
“what happened to the Armenians was a punishment for betraying them to the Ottoman 
state, joining Russia in the war and rebelling in Van in April 1915”.8 

 
 
4 Mgr Mouchegh [Serobian] 1909; Bishop Moushegh 1910: see also Memoirs of Jemal Pasha 1923: 214, 
Danişmend 1947: 374; Uras 1950: 456; Byuzand Eghiayan 1970 (ed.): 225 and 304. 
5 Armenian Question on the Pages of the Turkish Press 1984: 72. 
6 Lepsius J. 2006 (ed.) I: 150. 
7 The Armenian Question on the Pages of the Turkish Press 1984: 73. 
8 Hovhannisyan 2004: 139. 
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The issue of the heroic self-defense of Van in 1915 became a subject of 
discussion in the statement of the Turkish government on June 16, 19159, after which a 
concept of the “rebellion” of the Armenians of Van was formed, which became the basis 
of Turkish scientific and political manipulation. 

At one time, Arshavir Shirakyan and Armenian Patriarch of Constantinople Zaven 
Yeghiayan had a correct premonition about all this. The latter stated that “this plan for 
the annihilation of the Armenians, which had been conceived for a long time, was put 
into practice under the pretext of the events in Van... and as if the intention of the 
Armenians in the provinces to revolt, for which it was armed.”10 

Taking into consideration the importance of countering the Turkish slander, Lord 
James Bryce emphasized the fact that “the events in Van were of great importance”, 
and it was necessary to study them with undisguised impartiality.11 Therefore, in order 
to study the problem of the “Van Rebellion” in depth, and to make it understandable, it is 
necessary to highlight and present the most important state conceptual approaches of 
Ottoman Turkey and the Central Powers, as well as the Entente countries, and the 
views of individual political figures and researchers, which are highly contradictory in 
various diplomatic reports and historical works. 

An absolute similarity of positions on this issue is seen in the Turkish comments. 
Based on the fateful trick of the Armenians’ “rebellion”, Turkish authors Tevfik 
Beykloğlu12, Hikmet Bayur, Esad Uras, and Ahmed Emin Yalman13 characterize the 
punitive “measures”, taken by the Young Turks, i.e., the massacres of Western 
Armenians, as forced steps that they had to apply in order to ensure the security of the 
state. According to them, the government of Young Turks was not guilty of organizing 
the Armenian pogroms, because having learned in advance about the “rebellion” of 
Armenians being prepared in Van with the help of the Entente countries, they decided to 
remove them from the border regions and transfer them to Mesopotamia. 

The German, Austro-Hungarian and Italian diplomatic press was guided by the 
same mentality. Ambassador of Germany in Constantinople H. von Wangenheim and 
Baron Max von Oppenheim, minister-resident at Damascus, in their telegrams of 30 
April and 29 August 1915 to Reich Chancellor Theobald von Bethmann-Hollweg 
emphasized the fact that the decisions of the Ottoman “government could not avoid the 
influence of the events in Van and these days, successive attacks of the Russians in the 
Bosphorus, as well as the joint attacks of the French and the English on the 
Dardanelles”14 aimed at endangering the rear of the Turkish army. 

 
9 Poghosyan 2011: 165. 
10 Bulletin-Register of the Armenian Question and Armenian Genocide 2024: 41. 
11 Bryce 1919: 46. 
12 Fisher 1960: 326-327. 
13 Yalman 1930: 215. 
14 Gust 2008: 40, also Lepsius J. 2006 (ed.) I: 162. 
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Austro-Hungarian and Italian reports have similar content. Italian Foreign Minister 
Sidney Constantino Sonnino’s telegram, dated July 19, 1915, to Italian Ambassador 
Mackey in Washington stated that “Tala'at Pasha ... has been forced to take measures 
to prevent the impending uprising in Armenian circles.”15 

In order to justify the Armenian massacres by the Young Turks, false and 
provocative news was also spread in some German circles. In particular, the information 
circulated that the Armenians had already organized a conspiracy in Van, and in 
Constantinople they were preparing a riot on the day of the sultan’s enthronement 
celebration, with the help of Jemal Pasha, “dazzled by English gold”, who had anti-
German sentiments, and with the participation of Edmond Fitzmaurice, the former first 
translator of the British Embassy in Constantinople. In order to suppress it, certain 
Turkish army units fighting in the Bosphorus and Dardanelles were transferred to 
Constantinople and the province of Constantinople to contribute to the successful 
military operations of the Allies. We also read the message of the French ambassador 
to St. Petersburg, Maurice Paleologue (dated February 27, 1915), addressed to the 
French foreign minister Théophile Delcase, where the name of the rich Armenian Galust 
Gulbenkian was mentioned, who was ready to provide money to bribe some Young 
Turk leaders and organize a coup d'état.16 As “evidence” for all that, the report 
published in “The Times” pointed out that allegedly a joint conspiracy of Armenians and 
parties hostile to the Young Turks had been discovered in Constantinople, the goal of 
which was to kill the Sultan, Enver Pasha, German military commanders in the Ottoman 
army, Field Marshal Colmar von der Goltz and General Leeman von Sanders.17 

According to another misinformation spread by German travelers in October 1915, 
Armenians allegedly killed T. Jevdet in Van, whose corpse, as J. Bryce points out, “was 
dragged in the streets.”18 

By the way, it is strange, but it is a fact, that the American, French and Russian 
diplomatic press was also not free from false information. 

Henry Morgenthau, the US ambassador in Constantinople, believing the 
“Armenian-British riot” fabrication to be true, in his letter to the US Secretary of State on 
April 30, 1915, stated that the governor of Van, T. Jevdet, was allegedly wounded by 
Armenian terrorists and died of his wounds in his residence, and that the court made a 
decision to suppress the “riots” of Armenians.19 

A similar opinion was also expressed by Seon, the French consul in Thessaloniki, 
in his telegram to Foreign Minister Delcase dated May 8, 1915, where he stated that 
“the Armenians in Van must have revolted by massacring the officials and Muslims... 

 
15 Baloyan 2008: 165. 
16 Documents of the French Archives 1985: 24. 
17 The Times, May 18, 1915. 
18 Miragents 1920 (ed.): 107. 
19 Hayrapetyan 1984: 63; Zakaryan: 2002: 28. 
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These events must have been followed by the arrest of 2.800 Armenians in 
Constantinople, among whom there are many prominent persons.”20 

Baron Alexander Benkendorf, the Russian ambassador to Great Britain, based on 
the information of the French telegram received from Thessaloniki on May 12, 1915, 
informed the Russian Foreign Minister Sergey Sazonov that “the Armenians occupied 
Van, set fire to the guesthouse, destroyed the city, after which it was captured by Turks 
again and massacres took place after that.”21 

 
The nihilism of the Turkish argument of the “rebellion” of Van 
 
The Turkish logic of the massacre is that if the Armenians dared to rebel, they 

were displaced and massacred. 
According to the bulletins presented by the Sublime Porte, the “rebellions” of 

Armenians in the territory of the Ottoman Empire in 1915 mainly took place in six 
Armenian-populated places of Western Armenia and the Ottoman Empire and in six 
different periods, that is, in Mush (at the beginning of March, 1915), in Zeytun (March 
25, 1915), Van (April 20, 1915), Shapin Garahisar (July 3, 1915), Suetia (July 30, 1915) 
and Urfa (October 1, 1915). 

 We think that in order to reveal the whole picture of Van’s “rebellion” accusation 
and to examine it in comparison, it is necessary to distinguish whether the Armenian 
“rebellions” took place before the deportations of Western Armenians, during the 
deportations, or after the deportations. 

According to Italian diplomatic documents, before the deportations, “revolts” took 
place only in Mush, Zeytun and Van.22 However, in the case of Zeytun, as well as Mush, 
it is not about “rebellions”, but minor clashes between the gendarmes and deserters, 
which occured also in previous peaceful times. 

Regarding the chronological classification of the heroic battles that took place in 
Shapin Garahisar, Suetia and Urfa, the fact that they took place after the deportations of 
the Armenian population by the Ottoman Empire is absolutely indisputable. 

As for the “rebellion” of Van, we think that it is necessary to take into consideration 
the important fact that the Armenian massacres in the province of Van did not start after 
the “conspiracy” of Constantinople, the “rebellion” of Van in 1915, and the deportations 
of the peaceful population of Western Armenians, but months before the events of 1915 
in Van, in November-December 1914, when Armenian massacres were carried out in 
Akhorik, Hasan-Tamran, Kharabasorik, Hazaren, Avzarak villages of Van province, 
“when there was no pretence in Van for anything.”23 

 
20 Peillerian 2005: 89. 
21 International Relations in the Period of imperialism 1935: 416-417. 
22 Nersisyan 1991 (ed.): 30. 
23 Tashian 1921: 11. 
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One of the first opponents of the Turkish approach to the Van “rebellion” was 
Russian Foreign Minister Sergei Sazonov, who in his May 1, 1915 telegram to the 
Russian ambassador in London expressed confidence that the “rebellion” of the Van 
Armenians caused the massacre and not on the contrary, because it did not make 
sense for the Armenians to start a movement against the overwhelming Turkish forces 
until the Russian troops invaded Van.24 

The message of Alexander Izvolsky, the Russian ambassador to Paris, dated May 
15, 1915, addressed to the French Foreign Ministry, has a similar content: “There can 
be no doubt that the massacres gave rise to the uprising of Armenians in Van and not 
that these massacres followed the uprising...”25 

Johannes Lepsius considers the “rebellion” of Van as an act of self-defense, a 
special episode in the history of Armenian massacres, and not as treason against the 
country, because the Armenians remained law-abiding until the moment when they 
organized resistance in Van and did not allow the authorities to kill them as a “harmful 
and dangerous” element.26 He also confirms that no real connection was established 
between the arrests and the events in Van.27 

At one time, the Turkish “reasoning” about the Armenian “riots” was also 
thoroughly denied by a prominent German military and diplomatic figure, the German 
consul in Karin (Erzurum), Max Erwin von Scheobner-Richter, who considered it his 
moral duty to show that there is no evidence of a general Armenian riot. In his letter of 
August 5, 1915, to Ernst von Hohenlohe-Langenburg, the German ambassador in 
Constantinople, he confirmed that “if an uprising was planned there, it would be carried 
out in January 1915, which was the most opportune moment,” when the Russians stood 
35 km from Erzurum, and the gendarmerie in Erzurum consisted of only a few hundred 
people, while only the labor battalions of Erzurum included 3-4 thousand Armenians.” 

Russian diplomat Andrey Mandelshtam is also right when he asserts that contrary 
to the false statements of the Turkish government, there was no Armenian riot or 
revolution in Van. Armenians resorted to arms only when they saw the threat of 
massacre.28 

The nihilism of Van’s “rebellion” has been convincingly commented on by the 
Austro-Hungarian military attaché in Constantinople, Major General Josef 
Pomiankowski, in his book “The Fall of the Ottoman Empire”, where he states: “The 
uprisings in the cities of Zeytun and Van were the desperate actions of the Armenians 
there, who saw that a general slaughter had begun and that their turn would come in the 

 
24 Nersisyan 1991 (ed.): 340. 
25 Peillerian 2005 (ed.): 93. 
26 Lepsius 2008 (ed.) II. 316. 
27 Lepsius 2006 (ed.) I: 29. 
28 Nersisyan 1991 (ed.): 590. 
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near future.”29 And it was really so, because the Ittihat saw a serious danger in the 
192.000 Armenians of Van province living near the Russian border.30 

The clarification of the Van “rebellion” issue was carefully addressed by the 
Persian historian and writer Ismail Rai31, Bahram Eftekhari32, and the Arab Fuad Hasan 
Hafez33, Fayez el-Ghosain34, Muhammad Rifa'at al-Imam35, Musa Prince36, who 
impartially came to justified conclusions, noting that regardless of what happened in 
Van, the important thing was that it was not an uprising, but an armed defensive 
operation to resist the Turkish siege.37 

Syrian journalist and author Samir Arbash, making an interesting comparison, 
notes that in February 1915, Armenians - women, children and men38 - were killed in 
Urmia. However, on that occasion, the Turkish authors do not even have any hints 
about the “rebellion” of the Armenians of Urmia. Therefore, the massacres of Armenians 
carried out by Ottoman troops in Urmia come not only to refute the absurdity of the 
Turkish “view” regarding the rebellion and betrayal of Armenians, but also confirm that 
the massacres of Armenians were premeditated. The Young Turk leaders, before the 
start of the war and during the war, were concerned about the constant fear of 
Armenian “rebellion”, which worsened especially after a series of military defeats from 
Russians and British at the beginning of 1915 and the exclusion of the possibility of a 
counterattack by the Turks against the Russians. 

That is why, from the end of August 1914, the Young Turks regularly investigated 
the real possibility of the Armenian “rebellion”. But the state officials did not raise any 
alarm about the rebellion or any threat to the security of the state.39 

From the legal point of view of the nihilism regarding Van’s “rebellion” argument, 
there is also another convincing circumstance. Even if a “rebellion” broke out in Van, the 
Ittihat government had no moral right to carry out a genocidal policy against Armenians 
in other parts of the empire. Even if some Armenians had helped the Russians and 
some Armenian deputies of the Ottoman Parliament had committed “crimes” against the 
Ottoman “motherland”, it was the duty of the Turkish government to arrest the 
“criminals” and punish them as citizens of the Ottoman state. In any case, this is 
evidenced in the letter of Pope Benedict XV, dated September 10, 1915, addressed to 

 
29 Pomiankowski; also Ohanjanyan 1997: 88. 
30 The total population of Van province was 542,000 people. Akuni 1920: 34. 
31 Rain 1999: 93-94. 
32 Begijanyan 2011: 108. 
33 Hovhannisyan 2004: 141-142. 
34 Hovhannisyan 2004: 142. 
35 Hovhannisyan 2004: 147. 
36 Prince 1967: 34. 
37 Hovhannisyan 2004: 147. 
38 Hovhannisyan 2004: 141-142. 
39 Akçam 2015: 213-214. 
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Sultan Muhammad V, where he writes: “if traitors and deserters are found among the 
Armenians, let them be punished in a legal manner. But your majesty should not allow 
innocent people to be punished.”40 

It should be noted that the issue of exterminating all Western Armenians on the 
occasion of the “rebellion” of Van became a matter of controversy in the post-war 
discussions of the Ottoman Parliament when Matteos Nalbandian, the deputy of Gozan 
(Sis), pointed out in his speech in November 1918 that “what legal or logical basis is 
there? An Armenian by nationality, living in every corner of the country, is displaced, 
killed, and his belongings confiscated. These all brought to the events in Van”.41 

 
Тhe instigated “rebellion” of Van 
 
In the general background of the argument of the nihilism of the Van “rebellion”, 

another important fact is revealed: the Van “rebellion” was incited by the Ottoman 
central government and the governor of Van, Cevdet, whose main goal was to 
accelerate the Van “rebellion” so that the massacre of the Armenians of Van province 
could be carried out before the Russian troops entered Van. And the external motive for 
inciting the “rebellion” of Van, as the German consul in Karin M. E. von Scheobner-
Richter admits in his telegram of May 15, 1915, addressed to the German ambassador 
in Constantinople, H. von Wangenheim, “"was the arrest and killing of several influential 
Armenians, especially Ishkhan and deputy of Van Vramyan, who were highly respected 
among Armenians.”42 

Kusva Ankarsvard, the ambassador of Sweden in Constantinople, expressed a 
similar concern in his report of September 243, 1915, to the Minister of Foreign Affairs of 
his country, Knut Agaton Wallenberg. And Johannes Lepsius concludes that the Turkish 
government knew that “that “rebellion” was incited by Vali Cevdet Bey and had nothing 
to do with Russian-Turkish military operations.”44 

The “rebellion” of Van was a pretext for the Ottoman state’s Pan-Turanism 
program to be presented to the outside world under the guise of military necessity. It is 
no coincidence that the German consul in Karin M. E. von Scheobner-Richter admitted 
in his August 10, 1915, telegram addressed to the foreign ministry of his country the 
following: “The Turkish government used the state of war and the occasion of the 
Armenian uprisings in Van, Mush, and Garahisar to forcibly deport the Anatolian 
Armenians to Mesopotamia.”45 

 
40 The memoirs of Archbishop 1960: 589. 
41 Tatrian 1995: 44. 
42 Lepsius 2006 (ed.) I: 173. 
43 The Scandinavian Response 2014: 31. 
44 Lepsius 2006 (ed.) I: 24. 
45 Lepsius 2006 (ed.) I: 249. 
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Thus, the approaches of Turkish and foreign historians that if the heroic battle of 
April 1915 in Van had not taken place, Western Armenians would not have been 
massacred are blatant lies. Essentially, with intentional observation, cause is confused 
with effect. Contrary to the Turkish government’s official self-justification attempt, the 
heroic struggle of Van for existence started only when the Turks had already started 
their extermination policy and began to massacre all Armenians of Van province. 
Armenians resorted to arms only to defend themselves against the Turkish perception 
that any kind of organized rebellion against the ruling order was synonymous with 
rebellion against the state. 
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BUILDINGS AND EDUCATIONAL ENVIRONMENT  
OF NERSISYAN SCHOOL IN TIFLIS 

 
Edgar Hovhannisyan∗ 

 
Abstract 
Nerses Ashtaraketsi has played an important role in the social, spiritual, cultural 

life of the Armenians of the first half of the 19th century. As a clergyman and Catholicos 
of All Armenians (1843-1857), he has focused on education issues. At the latter’s 
initiative and direct participation, in 1824, the famous Nersisyan School was founded in 
Tiflis. During the 100 years of its activities, it played a significant role in the life of 
Armenians. Every educational institution needs both qualified pedagogical staff and a 
favorable educational environment to carry out effective activities. Nerses Ashtaraketsi 
and later the representatives of the school’s trusteeship did everything in that direction, 
providing an educational environment that meets the requirements of the time. The 
school was located in three main buildings. The first building was built at the direct 
initiative of Nerses Ashtaraketsi and in 1824 school operated directly in that building. 
The building was one of the most beautiful ones in Tiflis and was not inferior to similar 
European educational institutions of the time. In 1854 a new building was bought for the 
Nersisyan School, the building of the post office near the Alexandrian Park in Tiflis. In 
1859-1912 the school mainly operated in that building. Some classes were also held in 
buildings located in different districts of Tiflis. The last building of Nersisyan School was 
built in 1909-1912 with the funding, allocated by a philanthropist Alexander Mantashyan. 
Built in an exclusively Armenian architectural style, the building was unique in its kind. It 
completely corresponded to modern educational institutions providing quality education. 
The article discusses the history of the creation of Nersisyan school’s buildings and the 
conditions of education. 

 
Keywords: Nersisyan School, Nerses Ashtaraketsi, Alexander Mantashyan, Tiflis, 

educational life, school buildings.  
 
Introduction 
 
The social, spiritual, and cultural life of the Eastern Armenians of the first half of 

the 19th century is impossible to imagine without the activities of Nerses Ashtaraketsi. It 
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is no coincidence that A. Yeritsyan considers the latter to be the “most outstanding 
person”1 among the Armenian clergy of the 19th century. As a clergyman and Catholicos 
of All Armenians (1843-1857), the latter’s focus was not only on the issues of Armenia’s 
liberation and the spiritual and religious life of the Armenians, but also on issues of 
education. On the direct initiative of Nerses Ashtaraketsi, a number of schools were 
opened in various Armenian-populated areas.2 However, the latter always sought to 
establish a school that would meet the educational requirements of the time, which 
would be competitive and provide quality education. 

Nerses Ashtaraketsi got the opportunity to realize his dream when, in 1814, at the 
age of 44, he was appointed Primate of the Armenian Diocese of Georgia and Imereti.3 
The result of long-term persistent efforts was the establishment of the school that later 
bore his name in Tbilisi in 1824. During about one hundred years of activity, the 
Nersisyan School of Tbilisi left an indisputable trace on the lives of the Armenians, 
becoming a forge that trained clergymen, teachers, intellectuals, public and state 
figures. In the 19th and first decades of the 20th centuries, a significant part of the figures 
who carried out more or less significant activities in the Armenian socio-political, 
religious and cultural life and various other spheres were associated with the Nersisyan 
Theological School, either as its graduates4, or as teachers there, or simply as donors 
to that school. 

The importance of the Nersisyan School in preserving the Armenian identity was 
also enormous. A. Yeritsyan testifies that at the beginning of the 19th century, although 
the main part of the Armenians of Tbilisi belonged to the Armenian Apostolic Church by 
faith, most of them had become Georgian-speaking. Nerses Ashtaraketsi also pursued 
a goal by founding his school: “…to make the Georgian-speaking Armenians of my 
country Armenian-speaking.”5 One of Nerses Ashtaraketsi’s biographers, H. Ter-
Abrahamyan, writes on this occasion: “…for all his patriotic activities, Nerses was 
named Patriot by the order of the Synod of Etchmiadzin, first of all because, since the 
day of his activities, by opening church schools in Georgia and its surrounding areas, he 
made sixty thousand Armenians speak Armenian, who would usually speak Georgian 
before that…”6 

 
 
 
 
 

 
1 Yeritsyan 1898: 1. 
2  Ter-Abrahamyan 1881: 20, 37. Santrosyan 1981: 18-20. 
3 Yeritsyan 1898: 29. 
4 Agulyan et al. 1965 (eds) ։ 296․ 
5 Yeritsyan 1898: 270-271. 
6 Ter-Abrahamyan 1881: 47-48. 
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The first building of the Nersisyan School 
 
Every educational institution needs qualified pedagogical staff and an appropriate 

educational environment, a suitable building, furnishings, etc. During its operation, the 
Nersisyan School in Tbilisi was mainly located in three different buildings. 

The first attempt by Ashtaraketsi to open a small school in Tbilisi took place in 
1815, which was located in the northern cells of the Monastery Church. The sons of 
priests mainly studied here. The number of students did not exceed 20. However, this 
school was far from Ashtaraketsi’s general ideas. The latter dreamed of building a 
“magnificent and lavish” building that would accommodate at least 800 students. 

The first building of the Nersisyan School is being built at the expense of national 
donations and the funds of the Armenian Church. According to Ashtaraketsi’s 
preliminary calculations, 30,000 rubles were needed for the construction of the school 
building. The latter planned to raise this amount through community donations and 
donations from wealthy individuals. The latter initially calculated that if at least every 
second family from the 12,000-person community of the Georgian-Armenian Diocese 
donated one ruble, 6,000 rubles would be collected for the beginning. When 
Ashtaraketsi presented to the community representatives that 30,000 rubles were 
needed for the needs of the school, the reaction of the Georgian-Armenian wealthy 
individuals was the following: “The archpriest wants to build a bank.”7 However, 
Ashtaraketsi was not disappointed and consistently began to approach the construction 
of the school step by step. Already in 1816, Ashtaraketsi began to organize donations 
for the construction of the school building.8 It should be noted that the Nersisyan School 
throughout its existence has always received the support of benefactors, which has 
been one of the important means of maintaining the school, although through the efforts 
of Ashtaraketsi and later the school trustees, the school was also provided with its own 
income. 

In addition to the school, Nerses Ashtaraketsi planned to carry out other 
construction works, such as renovating the buildings belonging to the diocese, 
constructing profitable buildings on the free lands belonging to the diocese, etc. On the 
latter’s initiative, capital construction works began in July, 1818.9 H. Ter-Abrahamyan 
writes that the construction of the school building began in 1819: “…Understanding the 
current needs of the nation and the benefits of European enlightenment to the extent 
necessary, he worked with all his strength and efforts not only for the spiritual education 
of people under his patronage, but also for the future well-being of the nation as a 
whole, therefore, in 1819, with the help of the patriotic Haykazeants, the foundation of 
the current Nersisyan School’s extensive campus began on the land of the Tiflis 

 
7 Yeritsyan 1898: 34. 
8 Nersisyan Armenian Theological Seminary 1861: 45. 
9 Yeritsyan 1898: 40. 
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Cathedral,”10 the latter writes. According to other sources, excavation work for the 
foundation of the school building itself began in September 1821.11 

The official groundbreaking ceremony of the building took place on February 7, 
1822. The school building was located in the square called “Soldatski Bazaar” (Soldier’s 
Market) in Tiflis. The building was designed by the architect F. Lelekul12, who arrived 
from Petersburg by the invitation of Caucasus Governor Yermolov. The groundbreaking 
ceremony was attended by Caucasus Governor Yermolov, the mayor of Tiflis, and other 
high-ranking officials.13 It is known that Ashtaraketsi invited Armenian and Persian 
qualified craftsmen from Persia for the construction of the school building.14 

Ashtaraketsi tried to approach the construction as frugally as possible, since the 
funds raised were not much. Even in order to make the construction materials cheaper, 
he was forced to open: “...his own factories”.15 In order to complete the construction of 
the school, as well as to provide the necessary income for its activities in the future, 
Ashtaraketsi built houses on the free territories belonging to the diocese, and 32 
kiosks16 immediately adjacent to the school, which were leased out and later became 
known as the “caravansar”, which was intended primarily for Armenian merchants.17 

Seeing Ashtaraketsi’s efforts, the prominent figures of the Georgian Armenian 
Diocese began a nationwide fundraiser to complete the construction of the school.18 
Various wealthy Armenians from abroad also began to support the construction of the 
school, making large donations.19 

It was planned that the school building should meet modern requirements. As 
mentioned, a nationwide fundraiser was held for the construction, which should be 
sufficient. However, “due to the expansion of the building, as well as the addition of 
private apartments, it was not enough.” So, Nerses Ashtaraketsi devoted almost all his 
financial means to the construction of the national school.20 In other words, Nerses 
Ashtaraketsi also allocated his personal funds for the construction of the school 
building. However, it turns out that this was not enough to complete the building. The 
members of the Lazaryan family also allocated more than 7,000 rubles for the 
construction of the school, and Mahtesi Gaspar from Van allocated 4,600 rubles in silver 

 
10 Ter-Abrahamyan 1881: 7. Grigoryan 1975: 17-18. 
11 Yeritsyan 1898: 68. 
12 NAA, fund  2, inv. 1, file 1, sheet 1. 
13 Yeritsyan 1898: 69. 
14 Yeritsyan 1898: 67-68. 
15 Yeritsyan 1898: 40. 
16 Yeritsyan 1898: 43-49. 
17 Gamba 1826: 315-316. 
18 Yeritsyan 1898: 50-55. 
19 Yeritsyan 1898: 55-57. 
20 Ter-Abrahamyan 1881: 8. 
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to the school in his will.21 Khosrov-khan Samuelian-Ghaytmazian, who was captured 
from Tiflis during the time of Agha Mahmud Khan and moved to Persia, who was exiled 
and converted to Islam and reached an influential position in Persia during the reign of 
Baba Khan Shah, never lost his connection with the Armenians and, being in secret 
correspondence with Ashtaraketsi, sent the latter 4,000 rubles of silver for the 
construction of the school.22 However, the donations made were still not enough and 
Ashtaraketsi also included church funds for the construction of the building, as well as 
borrowing money from his close friends in individual cases. Later, there were also other 
donations for the school. Ashtaraketsi later noted in one of his letters that the costs of 
building the school amounted to about 40 thousand rubles. In 1826, when the school 
was already operating, the Georgian prince, General Otar Amilakhvari, impressed by 
the school’s activities, donated the gardens of the village of Soghanlukh on the banks of 
the Kura River to the school, telling Nerses Ashtaraketsi: “You have lit a great lamp in 
my motherland.”23 

According to sources, in 1824 the construction of the school building was already 
largely completed and Ashtaraketsi moved the small school in the Monastery to a new 
building and began recruiting students. The official opening of the school took place on 
December 1, 1824.24 However, the final construction of the building continued for 
several more years. We also encounter different information regarding the completion of 
the school building. The main construction work continued until 1826, and the building 
was completed only in 1829.25 A. Yeritsyan testifies that Nerses Ashtaraketsi left Tbilisi, 
that is, was sent to Bessarabia in 182826, “...almost without witnessing the final splendor 
and end of the school he had built.” 

The school was two-story, had a basement floor, and was designed for 800 
students.27 The school also had its own printing house. From the very first years of its 
operation, even in Russian state documents, the school began to be called the 
Nersisyan School or College28 after the founder. Although in the documents we often 
read simply Tiflis Armenian College.29 

The first building of the Nersisyan School remained standing until 1905. In October 
of that year, during the revolutionary movements in Tiflis, the building was bombed and 
completely burned down along with the adjacent kiosks.30 

 
21 Ter-Abrahamyan 1881: 8. 
22 Yeritsyan 1898: 57. 
23 Yeritsyan 1898: 61. 
24 NAA, fund  2, inv. 1, file 1, sheet 1. 
25 Yeritsyan  1898: 327. Santrosyan 1981: 21. 
26 Yeritsyan  1898: 75. NAA, fund  2, inv. 1, file 3, sheet 4-7. 
27 Yeritsyan  1898: 327. 
28 NAA, fund 2, inv. 1, file 1610, sheets 12-15. 
29 NAA fund 2, inv. 1, file 5, sheets 49, 51, 58. 
30 NAA, fund 2, inv. 1, file 1, sheet 1. 
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According to contemporaries, the first building of the school “was considered one 
of the important and most magnificent buildings in Tiflis... and was one of the luxurious 
buildings that adorned Tiflis.”31 Even various European travelers who arrived in Tiflis 
spoke with great admiration about the school and its infrastructure.32 

In 1830-1831, two American Protestant missionaries, Eli Smith and Harrison Gray 
Otis Dwight, traveled throughout Armenia and conducted research.33 While in Tiflis, the 
latter visited the Nersisyan School. They highly appreciated the activities of Nerses 
Ashtaraketsi, especially his efforts in organizing education. According to the 
missionaries, in addition to the building conditions necessary for having a quality school, 
the issue of qualified specialists was extremely difficult. Nerses Ashtaraketsi managed 
to solve both problems. 

During the missionaries’ visit, the school was closed due to the holidays, but the 
latter were impressed by the school building, which they considered Ashtaraketsi’s 
“proof of strong patriotism.”34 According to the missionaries’ description, the school was 
two-story, brick-made, covered on both sides with colonnades and sculptures. The 
school hall looked especially impressive. According to the missionaries, 60-70 thousand 
rubles were spent on the construction of the school, part of which was allocated by 
Nerses Ashtaraketsi from his own resources.35 In addition to the beautiful and 
comfortable building, the school was furnished in accordance with the educational 
requirements of the time. The missionaries testify that the classrooms they saw did not 
differ from European educational institutions, the classrooms were furnished with 
student benches and desks like those of European educational institutions.36 According 
to the same missionaries, most of the Tiflis Armenians had poor knowledge of their 
native language, and the Nersisyan School was primarily aimed at preserving the 
national identity. 

After the building was completed, Nerses Ashtaraketsi set about providing the 
newly built school with appropriately qualified personnel, which Ashtaraketsi also 
succeeded in doing. 

As he notes in one of his letters: “The school was built by me with my own 
dedication, the beginning and completion of which were a surprise to all Armenian 
societies...”37 Thus, through the initiative of Nerses Ashtaraketsi and thanks to his 
persistent efforts, it was possible to open an Armenian school in Tbilisi, which had a 
modern building and was provided with all the necessary educational conditions. 

 
 

31 NAA, fund 2, inv. 1, file 1, sheet 1. 
32 Gamba 1826: 315-316. 
33 Smith 1833․ 
34 Smith 1833․ 
35 Smith and Dwight 1834: 133. 
36 Smith and Dwight 1834: 134. 
37 Yeritsyan 1898: 327. 
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The second building of the Nersisyan School 
 
For about thirty years, the school has been operating in its first building. The 

school’s Board of Trustees has always focused on ensuring favorable conditions for 
education and continuous improvement. Over time, the building of the school began to 
fail to meet the existing requirements and there was a need to acquire a new building. 

In 1854, while Nerses Ashtaraketsi was still alive, a new building was purchased 
for the Nersisyan School - the old building of the royal post station near the Alexander 
Garden in Tbilisi.38 By the decision of the school’s Board of Trustees, the building was 
expanded on three sides, renovation work was carried out. The old school building was 
also renovated, and the printing house was moved here.39 Some parts of the old 
building with the adjacent kiosks were rented out, which provided some income for the 
school’s activities.40 New kiosks were also built later on the square adjacent to the old 
building.41 Already in January 1859, the school moved to a new building.42 

The Nersisyan School had a library, which was regularly replenished with new 
materials, as well as a number of museums of physics and natural sciences, including 
the “Armenian Museum”, which was replenished with Armenian ethnographic material.43 
In other words, everything was done to create an effective educational environment and 
teach students practical knowledge and skills in addition to theoretical knowledge. 

At the beginning of the 20th century, with the expansion of the Nersisyan School 
and the increase in the number of students, there was a need for new buildings. In the 
1906-1907 academic year, the school was located in several buildings. 638 students 
studied in the main building, 258 students studied in the section located in the courtyard 
of the Red Gospel Church in Havlabar, and the school’s highest 7th professional class 
with 60 students was located in one of the buildings purchased in the Sololaki district of 
Tbilisi.44 

There was a need to have a new building that would accommodate all the 
students of the school and meet the educational requirements of the time. 

 
The Mantashyan Building of the Nersisyan School 
 
The issue of building a new, comfortable building that would meet the current 

requirements for the Nersisyan School continued to be on the agenda. According to 
archival documents, since the late 1870s, the school Board of Trustees has been 

 
38 NAA, fund  2, inv. 1, file 1, sheet 1. 
39 Nersisyan Armenian Theological Seminary 1861: 23. 
40 Speeches and Report 1870: 6-8. 
41 NAA, fund 2, inv. 1, file 446. 
42 Grigoryan 1975: 58. 
43 NAA, fund 2, inv. 1, file 730, file 777, sheets 1-11. 
44 Grigoryan 1975: 58. 
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discussing the issue of a new building. The issue was discussed again in the late 
1880s, and it was even decided that the building should be built near the old school 
building. An attempt was made to prepare projects.45 However, due to the lack of funds, 
no practical steps were taken. In the 1890s, the school Board of Trustees even created 
a construction committee, but the issue was not resolved again.46 In 1903, during the 
confiscation of Armenian Church property, the Nersisyan School estates were also 
confiscated, and in this case, the issue of construction of a new building was postponed 
again.47 

After the return of the church estates in 1905, the issue of a new building again 
was on the agenda. The Board of Trustees again created a committee for this purpose. 
It was decided that the new building should be built on the school estates in Tbilisi, part 
of which was donated by the late Mrs. Nadiryan, and the remaining part, about 24 
dessiatines (measure of length), was purchased from the same lady by the school.48 

The school Board of Trustees decided to apply to the famous benefactor 
Alexander Mantashyan for the construction of a new building. In May 1908, a delegation 
was created with the participation of the diocesan leader and chairman of the school 
Board of Trustees, Archbishop Garegin Satunyan, and the school superintendent Av. 
Aharonyan, who were to travel to Petersburg to present the proposal to Mantashyan on 
behalf of the Board of Trustees and ask him to “...donate” for the construction of a new 
building for the Nersisyan school.49 

The great benefactor A. Mantashyan, who has always emphasized the role of 
education and has provided his support for its development, “willingly” agreed to 
undertake the construction of a new building and promised to allocate 150-200 
thousand rubles for this purpose.50 

On May 21, 1908, the school’s Board of Trustees heard the representatives of the 
delegation who had returned from Petersburg at its regular session and decided to 
address a letter of gratitude to Mantashyan, proposing at the same time: “1. To have the 
inscription engraved on the facade of the new building: “Built at the expense of 
Alexander Mantashyan.”” 2. To engrave the same on a copper plate and bury it in the 
foundation of the building. 3. To permanently keep two students in the school named 
after Mantashyan, from the poorest students.”51 Mantashyan replied to that letter as 
follows: “It has long been one of my greatest desires to undertake the construction of a 
new building for the Nersisyan School, and I am pleased that, despite being condemned 

 
45 NAA, fund 2, inv. 1, file 789, sheets 1-3. 
46 NAA, fund 2, inv. 1, file 1, sheet 1. 
47 NAA, fund 2, inv. 1, file 1, sheet 2. 
48 NAA, fund 2, inv. 1, file 1, sheet 2. 
49 NAA, fund 2, inv. 1, file 1, sheet 2. 
50 NAA, fund 2, inv. 1, file 1, sheet 3. 
51 NAA, fund 2, inv. 1, file 1, sheet 3. 
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to live in exile due to circumstances, it will be my turn to carry out this task…”52 The 
great benefactor was once again at his peak. 

The preparatory work begins. It was vital that a number of important principles be 
established from the very beginning, on the basis of which the building was to be built. It 
had to: “…in all respects comply with all health and pedagogical requirements, and at 
the same time satisfy the instructions of the Armenian architectural style, as well as the 
location of the school’s land surface and other special conditions.”53 

 As a result of the discussions, it was decided to announce an all-Russian 
competition and send the detailed conditions of the competition to the Imperial Society 
of Architects of Petersburg. A commission was elected for this purpose. At the same 
time, another commission created by the school’s pedagogical council studied the 
famous educational institutions of Tbilisi and submitted a proposal on what conditions 
the future building should have from a pedagogical point of view. In addition to a 
number of important conditions, it was proposed that the school should have chemistry 
and physics cabinets, art and music classrooms, a gymnasium, a geographical and 
historical museum, a banquet hall, etc.54 In other words, the new building should fully 
comply with the requirements of modern education and the Nersisyan School should 
continue to maintain its advanced status. According to the project prepared by the 
commission, the cost of the school building was to be 250 thousand rubles, but taking 
into consideration that Mantashyan had promised 150-200 thousand rubles, some 
changes were made to the project, bringing the cost of construction to around 190 
thousand rubles. Av. Aharonyan leaves for Paris and presents the new estimate to 
Mantashyan. The latter again agrees to cover all the expenses.55 

In October 1908, the Board of Trustees also formed a Construction Committee 
headed by Hovsep Mkrtchyan-Khununts. This committee also includes authoritative 
members of the community, representatives of the Board of Trustees, and architects.56 
This committee was to supervise and coordinate the entire process of construction. The 
Construction Committee decided to invite a chief architect, for whom a salary of 4 
percent of the actual cost of the building was set, but not more than 8 thousand rubles. 
At a meeting held on March 8, 1909, architects Poghos Zurabyants and Mikhail 
Neprintsev were selected from a number of candidates, under whose patronage the 
construction of the new building of the Nersisyan School was later completed.57 In order 
to ensure that the responsibilities of the school Board of Trustees and the construction 
committee are clear and that misunderstandings do not arise that could affect the 

 
52 NAA, fund 2, inv. 1, file 1, sheet 3. 
53 NAA, fund 2, inv. 1, file 1, sheet 3. 
54 NAA, fund 2, inv. 1, file 1, sheet 4. 
55 NAA, fund 2, inv. 1, file 1, sheet 4. 
56 NAA, fund 2, inv. 1, file 1, sheet 5. 
57 NAA, fund 2, inv. 1, file 1, sheet 5. 
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progress of the building’s construction, a special instruction is being developed that 
defines the responsibilities of that committee.58 

The conditions of the competition announced for the construction of the building 
were defined, which show that the conference had taken a rather serious approach to 
the issue. The task was to create a modern educational institution for 1000 students; the 
building should have at least 25 classrooms, each designed for 30-40 students.59 

In November 1908, the Petersburg Association of Architects announced the 
competition, and in January of the following year, the Board of Trustees of the 
Nersisyan School was informed that 33 projects had been submitted.60 The Board of 
Trustees had its representatives in the competition committee, Associate Professor of 
Petersburg University David Zavryan and Member of the State Council P. Ghukasyan.61 

In early February, the results of the competition were summarized, and the 
projects that took the first three places were determined62. However, committee 
member Zavryan wrote to the Board of Trustees, informing them that he was not 
satisfied with the results of the competition. The latter also reported that he liked the 
project of architect Schretter, who did not win, the most, and suggested purchasing that 
project. Soon, the four projects that had been selected were also sent to the Board of 
Trustees from Petersburg.63 

At a mixed session of the school Board of Trustees, teachers, and the construction 
committee on April 8, 1909, the projects were discussed. It was decided to choose the 
version named “Kelma” designed by civil engineer S. Moravitsky, who won first place. 
However, it needed certain changes, especially “…to give its exterior, as much as 
possible, a style corresponding to Armenian architecture.”64 

Members of the construction committee, architects Zurabyants and Neprintsev, 
began to work on changing the project. As mentioned, one of the main tasks was to 
bring the building into line with the style of Armenian architecture. There is information 
that the latter used the motifs of the Sanahin Monastery in the exterior of the building.65 
Zurabyants and Neprintsev presented the newly revised project and estimate on May 
29, 1909, which amounted to 280 thousand rubles. Since this amount exceeded the 
amount promised by Mantashyan, the Board of Trustees decided to send him another 
letter describing the process of the competition and attaching a picture of the project. In 
the letter, they also informed Mantashyan that they wanted to move the school to a new 
building in September 1910, and, in order not to waste time, they laid the foundation of 

 
58 NAA, fund  2, inv. 1, file 1, sheets 5-8. 
59 NAA, fund  2, inv. 1, file 1, sheet 8. 
60 NAA, fund  2, inv. 1, file 1867, sheets 8-14. 
61 NAA, fund  2, inv. 1, file 1, sheet 9. 
62 NAA, fund 2, inv. 1, file 1867, sheet 7. 
63 NAA, fund 2, inv. 1, file 1, sheets 10-12. 
64 NAA, fund  2, inv. 1, file 1, sheet 12. 
65 Skhirtladze 2023: 39-40. 
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the construction on June 20, 1909, in the presence and with the blessing of Catholicos 
Matevos II Izmirlian.66 

It is interesting that in the reply letter, Mantashyan criticizes the increase in the 
construction budget by such a large amount and reports that “current circumstances do 
not allow” him to allocate that amount, offering to stay within the previously promised 
amount.67 At one point, there was discussion of reducing the budget, but this could have 
affected both the appearance and conditions of the school. However, in early 1910, 
Mantashyan, who was in Tiflis, met with the delegation representing the Nersisyan 
School, and Mantashyan again agreed to provide 250 thousand rubles.68 

For the construction of the school, it was also necessary to solve two important 
issues: first, the issue of the road, since the territory of the new school building was 
located above the railway line, at the foot of the hill called “Makhati” in a high position 
and was devoid of any roads. The second issue was the issue of water. A special 
commission was formed; five road construction projects were prepared and presented 
to the Tbilisi City Council. The mayor of Tbilisi at that time was Al. Khatisyan. The Tbilisi 
city authorities approved the most suitable of the submitted projects. The costs of the 
road construction were to be covered by the trusteeship. Since construction work had 
begun and there was a need to quickly have a new road, it was built in the northern part 
of the school, which passed through the estates of General Mikhail Dolukhanyan. This 
road was different from the approved project mentioned above. It should be noted that 
Mikhail Dolukhanyan, according to the trusteeship application, had allocated a 
corresponding plot of land from his estates for the school road. The construction of the 
road was completed in December 1909.69 The school Board of Trustees appealed to 
the city authorities to plant trees along the edges of the paved street and to name it. The 
street was soon named after Catholicos of All Armenians Matevos II Izmilian. According 
to testimonies, the “Izmirlian” road leading to the school, although well-maintained, was 
quite long to connect to the city, and students and teachers often used a short downhill 
road to reach the school, until a shorter road crossing the railway line was built.70 A 
canal was also built at the expense of the Board of Trustees, and by April 1909 the 
school area was provided with permanent water supply.71 

In fact, everything was ready for the construction of the new Nersisyan School 
building. 

It has already been mentioned that the official foundation stone of the school was 
laid on June 20, 1909, by the Catholicos of All Armenians Matevos II Izmirlian72. A 
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copper plate with a corresponding inscription on the construction of the school building 
was placed at the base of the building. The first stone of the building was laid by the 
Catholicos. The ceremony was attended by the governor of Tbilisi, other high-ranking 
officials and clergy, as well as many people.73 The construction process began to 
progress at a rapid pace. Alexander Mantashyan visited twice the construction site to 
see the progress of the work. However, unfortunately, the latter was not lucky enough to 
see the finally built school building. 

The costs of construction were increasing due to unexpected expenses, as well as 
the construction of a canal and a road. Mantashyan’s son, Levon Mantashyan, 
continuing his father’s work, allocated another 80 thousand rubles for the construction of 
the school, and then 42 thousand rubles. Thus, the cost of the entire Nersisyan School 
building is 372 thousand rubles74, which, in fact, is entirely provided by the 
Mantashyans. 

The construction was completed in the summer of 1912, and the school started its 
activities in the new academic year in a new building. Levon Mantashyan 
“spontaneously, in his own way, expressed his desire” to provide another 20 thousand 
rubles for the furnishing of the school75, with which the new school building was 
completely furnished in accordance with modern requirements. The school had a large 
garden and a spacious yard, where “…various instruments for physical education 
games”76 were also available. In addition to classrooms and offices, the school had a 
library, an indoor gymnasium, a cafeteria, a theater hall with a stage for student 
performances, a workshop, a bathroom, locker rooms, furnished chemistry and physics 
cabinets and laboratories, history and geography cabinets, special classrooms for 
drawing and music, and toilets in accordance with sanitary conditions. The “ornament” 
of the building was considered the school’s large hall. The school had wide corridors 
that ensured efficient movement and ventilation. The rooms were covered with parquet, 
not ordinary boards. The school’s 25 classrooms were also spacious and bright. Fire 
safety rules were also taken into consideration. The classrooms were furnished in 
accordance with contemporary requirements, the teacher’s desk was placed at a low 
height, the classrooms had a blackboard, inkwells were attached to the students’ desks 
so that the students did not have to bring them with them, each classroom had its own 
cupboard in the wall for books and other supplies. The entire building had central 
heating and ventilation systems, which were designed by one of the well-known 
organizations in this field.77 Thus, the school took into consideration: “all the necessary 
pedagogical and health conditions.”78 

 
73 Kavkaz, 20 June, 1909, N 140. 
74 NAA, fund 2, inv. 1, file 1, sheet 18. 
75 NAA, fund 2, inv. 1, file 1, sheet 19. 
76 NAA, fund 2, inv. 1, file 1, sheet 19. 
77 NAA, fund 2, inv. 1, file 1, sheets 19-22, file 1886, sheets 13-23. 
78 NAA, fund 2, inv. 1, file 1, sheet 21, file 1777, sheet 27. 
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The school housed two busts of Nerses Ashtaraketsi and the benefactor 
Alexander Mantashyan79, whose further fate is currently unknown. 

The land plots adjacent to the school were divided and sold as housing estates, 
with the goal of forming a “small town” around the school and thereby connecting it to 
the city itself. As a result of all this, a densely populated district was formed in the area 
surrounding the school. 

The three-story school building was one of the “most distinguished and 
magnificent” buildings in Tbilisi. The stones of the school’s exterior facade were brought 
from the quarries of the villages of Karahunj and Tsater in Lori, and in its appearance it 
resembled: “...the Armenian architectural structures of our historical places.”80 In 
general, the entire building bears the stamp of Armenian architecture. 

From the 1912-1913 academic year, the Nersisyan School moved to a newly 
constructed building. However, unfortunately, due to the outbreak of World War I, the 
new school building was turned into a military hospital, and then into a barracks.81 
Classes were temporarily held in the buildings of the Hovnanian and Gayanian girls’ 
schools in Tbilisi.82 During the First World War, the activities of the Nersisyan School 
were significantly disrupted although the trustees did everything they could to prevent 
this. When the military personnel stationed in the school left, there was a need to carry 
out renovation work there, for which the school trustees applied to the relevant bodies. 
However, Russian refugees were soon accommodated in the building. The school 
management suggested to the relevant bodies to return the new building to the school, 
and to accommodate the refugees in the old building. In the last years of its existence, 
the Nersisyan School was again located in the Mantashyan building. However, 
unfortunately, in 1924 the school was finally closed. 

 
Conclusion 
 
During its approximately century-long existence, the Nersisyan School of Tbilisi 

played an exceptional role in the educational life of the Armenians. During its existence, 
the school was located in several buildings, two of which were built specifically for that 
purpose with the funds of the Armenians. In order to ensure quality education, it is 
important not only to have a qualified teaching staff and educational programs but also 
to have an educational environment. All the buildings of the Nersisyan School, with their 
respective conditions, were structures providing a progressive and modern educational 
environment for their time, which significantly contributed to the increase in the quality 
and efficiency of education. As an example, let us note that the last Mantashyan 
building of the Nersisyan School was designed for 1,000 students, while the Caucasus 

 
79 NAA, fund 2, inv. 1, file 1, sheet 20. 
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University, currently located in the same building, has about 8,000 students. Thus, the 
presence of the appropriate buildings of the school was a definite factor contributing to 
the reputation of the Nersisyan School and the quality of education. 

 
BIBLIOGRAPHY 
 
ARCHIVES AND NEWSPAPERS 
NAA - National Archives of Armenia (Yerevan). 
Kavkaz (Tiflis, in Russian). 
 
STUDIES 
Agulyan H., P.Atabekyan, A.Bablumyan 1965 (eds). The Unforgettable Men 

(students of Nersisyan school). Yerevan: Hayastan (in Arm.). 
Gamba Jacques-François. 1826. Voyage dans la Russie méridionale, et 

particulièrement dans les provinces situées au-delà du Caucase; par le chevalier 
Gamba, consul de France á Tiflis (I). Deux volumes in-8°., avec cartes géographiques 
et un atlas séparé. Paris: Publishing House Trouvé. 

Grigoryan G. 1975. Nersisyan School. Yerevan: Hayastan (in Arm.). 
Nersisyan Armenian Theological Seminary 1861. A report on the ten-year 

activities and accounts of the trustees of the Nersisyan Armenian Theological Seminary 
in Tiflis from 1851 to 1861․ Tiflis։ Nersisyan School publishing houses (in Arm.). 

Santrosyan M. 1981. History of Nersisyan School. Yerevan: Luys (in Arm.). 
Skhirtladze N. 2023. On the history of Caucasus University campus. Tbilisi: 

Caucasus University publishing house.  
Smith E. 1833. Researches of the Rev. Eli Smith and Rev. Harrison Gray Otis 

Dwight in Armenia: Including a Journey Through Asia Minor, and Into Georgia and 
Persia, With a Visit to the Nestorian and Chaldean Christians of Oormiah and Salmas, 
1833, in 2 vols․ vol.I. Boston: Crocker and Brewstar. New York: Jonathan Leavitt.  

Smith E., G. O. H. Dwight 1834. Missionary Researches in Armenia: Including a 
Journey Through Asia Minor, and Into Georgia and Persia, With a Visit to the Nestorian 
and Chaldean Christians of Oormiah and Salmas. London: George Wightman. 

Speeches and Report 1870. Speeches and Report of the Nersisyan National 
Theological School. Tbilisi: Publishing House of H. Enfiedjian (in Arm.).  

Ter-Abrahamyan H. 1881. Nerses 5th, The Catholicos of All Armenians 1843-
1857. Rostov: Publishing House of H. Ter-Abrahamyan (in Arm.). 

Yeritsyan Al. 1898. History of the 75 years existence of Nersisyan Armenian 
Theological School in Tbilisi (1824-1899). Vol. 1. Tiflis: Martirosyanc publishing house 
(in Arm.). 

 
Translated from Armenian by Gevorg Harutyunyan 
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Abstract 
At the end of the 19th century and the beginning of the 20th century, during the rise 

of the national liberation movement of the Armenian people, the restoration of national 
statehood became one of the priority issues of the Armenian social and political thought. 
There were fundamental conditions for this. During the First World War, the overthrow 
of the Russian autocracy and the collapse of the empire, the defeat of Ottoman Turkey 
and the creation of the First Republic of Armenia made possible to restore the lost 
Armenian statehood in the territory of historical Armenia and the solution of the 
Armenian Question more realistic. In that period, each of the Armenian national-political 
circles had its own point of view regarding the political orientation of the Armenian 
people, the structure, character, and territory of the national state. 

The article presents the Hunchakyan party’s approach to the issue. The influence 
of the international-political events of the time on the fate of the Armenian people and 
the evolution of the Hunchakyans’ views on the issues of Armenian statehood are 
presented. The above-mentioned was most completely and consistently expressed in 
the “Young Armenia” periodical, the press organ of the American branch of the Social 
Democratic Hunchakyan Party (hereafter SDHP).1 In the context of the problem, the 
issues related to the mandate of Armenia, the policies adopted by Azerbaijan and 
Georgia towards the First Republic of Armenia, threats to Armenian statehood are 
discussed. Chronologically, the article covers the period between 1918 and 1921. In 
order to avoid the political mistakes made in the recent period of our history, to get rid of 
romantic delusions, and at the same time, in terms of developing the right strategy for 
the development of national statehood, the article can have a scientific-cognitive and 
guiding significance. The relevance of the topic lies in the fact that Armenian statehood 
faced challenges that have many similarities with the political problems of more than a 
century ago. 
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Establishment of the Republic of Armenia. The Armenian Question at the 
Paris Assembly and the Hunchakyan Party 

 
In the last period of the First World War, 1917-1918, the imminent victory of the 

Entente over the German-Turkish alliance became evident. Under these conditions, the 
problem of restoring national statehood was gaining more and more resonance in the 
Armenian socio-political circles. The revolutions in Russia in 1917 gave it new 
momentum. However, after the Bolshevik coup, Western Armenia was occupied by 
Russia and the masses of Western Armenians in both Western and Eastern Armenia 
once again found themselves in a difficult situation. The invaluable achievement of the 
February Revolution was endangered, that is, the hopeful process of the establishment 
of national civil power in Western Armenia and the work of reconstruction.2 

Transcaucasian political forces not recognizing the power of the Bolsheviks 
formed in Russia after the October Revolution, created a new body of local government 
in November 1917, the Transcaucasian Commissariat, which was replaced by the 
Transcaucasian Seim in February 1918. On April 9, 1918, the anti-Russian policy of the 
Georgian and Azerbaijani deputies of the Seim led to the secession of Transcaucasia 
from Russia. Infuriated by the decision of the Seim, the central administration of the 
Soviet Union in Tiflis published a leaflet in Armenian and Russian on April 11, 1918, in 
which it condemned the decision of the Seim to separate Transcaucasia from Russia, 
considering it a “great betrayal towards Russian revolution”. The leaflet accuses the 
counter-revolutionary nationalists and false socialists of the Transcaucasia, who united 
and severed ties with the Russian Democratic Republic, and by declaring the 
Transcaucasia an independent republic, adopted the “Turkish-German orientation” as 
the basis of its state-legal international status.3 

This short-sighted policy of the Seim had disastrous consequences for the 
Armenian people. After secession from Russia, the Turks did not sign the promised 
peace agreement with the delegation of the Seim and, continuing the advance of their 
troops, recaptured Western Armenia and created a serious threat to the existence of the 
Transcaucasian Armenians. 

After the fall of Kars and Alexandropol, on May 16, 1918, the Central 
Administration of the SDHP appeals to the Armenian people to put aside all 
contradictions, unite and fight “against the enemy invading the country”. It is said in the 
call that it is better to die with a weapon in hand for the achievements of the people and 
the revolution, “than to fall as a slave before the enemy’s sword and bullet”4. In the 
spring of 1918, the advance of the Turks in Transcaucasia further deepened the existing 
disagreements within the Seim, which ultimately led to its collapse and the creation of 
the republics of Georgia, Azerbaijan and Armenia. 

 
2 Melikyan 2019: 6. 
3 NAA, fund 1456, inv. 1, list 216, sheet 2. 
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On May 30, 1918, the Armenian National Council of Tiflis declared itself the 
supreme authority of the Armenian provinces of Transcaucasia. In this regard, the 
position of the Tiflis Hunchakyan Center is noteworthy, which in its call-leaflet of May 31 
protests against that statement and demands the National Council to renounce all its 
powers. The Hunchakyans propose to form “a new temporary National Council from an 
equal number of representatives of all political, revolutionary and socialist 
organizations”.5 The reason for the dissatisfaction of the Hunchakyan center was that 
the Armenian Revolutionary Federation members had a great influence in the Armenian 
National Council of Tiflis, for this reason it proposed forming a new National Council in 
which the Hunchakyans would have an equal number of representatives with other 
Armenian political parties. Even on the eve of the First World War, Hunchakyan theorist 
S.Sapah-Gyulyan justified the idea of an autonomous Armenia. He believed that the 
great European powers “individually and collectively acquired the historical right to 
intervene and on that basis intervened in Turkey’s internal affairs.” According to him, in 
the process of its liberation, the Armenian nation has expectations from England, 
France, and Russia, which, at the behest of their political interests, have finally united to 
destroy the Ottoman state6. Historian Yeznik Cheredjian believes that it was during this 
period, especially in the 7th meeting of deputies of the SDHP held in Constanta in 1913, 
that the Hunchakyan party adopted the plan of creating an autonomous Armenia apart 
from Ottoman Turkey.7 

According to the Hunchakyans, the creation of the Republic of Armenia was only 
the first step for the Armenian statehood to become full-fledged. It is no coincidence that 
Hunchakyans, like the Ramkavar Party and reorganized Hunchakyans, put forward the 
term “The Ararat Republic”. The prominent Hunchakyan theorist S. Sapah-Gyulyan in 
his article “Recognition of the Ararat Republic” considered that the Entente states 
should recognize the “independence of the Ararat Armenian Republic while 
acknowledging that most of our historical motherland is still endangered”. The article 
cites the examples of Poland, Finland, Ukraine, whose independence was recognized 
by the Entente, not leaving the solution of the issue to the upcoming peace congress.8 

In the autumn of 1918, on the eve of the victory of the Entente in the First World 
War, “Young Armenia”, the press organ of the American branch of the Hunchak Party, 
began to discuss extensively the issue of the restoration of Armenian statehood during 
the future peace assembly. It was emphasized the fact that the demands of the 
Armenian side should come down to the question of secession and independence of six 
vilayets and Cilicia from the Ottoman Empire9. 

 
5 NAA, fund 1456, inv. 1, list 221, sheet 1. 
6 Sapah-Gyulyan 1915: 64. 
7 Djeredjian 2021: 384. 
8 Yeritasard Hayastan, 1918, N 37, September 7. 
9 Yeritasard Hayastan, 1918, N 48, October 16. 
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During the Paris Assembly, disagreements arose between Hunchakyans and the 
National Delegation led by Poghos Nubar over the Cilicia issue. The Hunchakyans, like 
the Ramkavars and the reorganized Hunchakyans, supported the idea of including 
Cilicia in the United Armenian State.10 They severely criticized Poghos Nubar for 
leaving aside the original approach and, having reached an agreement with the 
delegation of the Republic of Armenia, refused to include Cilicia in the list of Armenian 
demands.11 In the context of the discussed problem, Hunchakyans also touched on the 
issue of Armenia’s mandate. S. Sapah-Gyulyan believed that, regardless of the 
circumstances, of which state will take over the mandate (patronage) of Armenia, the 
colonial nature of the foreign policy of those states will not change, it will be the same as 
towards Armenia’s “neighboring and distant states” and the politics of Armenia “will 
always be subject to the politics of the foreigner.”12 

The columnist of “Young Armenia” S. Shahen considers the policy receiving the 
patronage of any state for Armenia as an unforgivable mistake of the Armenian national 
delegation. According to him, the “sacred traditions” of the people of that country will be 
endangered under patronage, and the sponsoring state “will take all the riches of the 
motherland in its grip”.13 Speaking about the issue of mandate, Sapah-Gyulyan’s 
publications outline the mentality according to which the security and humanitarian 
justifications for taking small states under patronage by the powers are only the 
apparent side of the problem, and the deep goal was to create a coalition of small states 
against Russia. In this matter, the approach of the Georgian historian Menteshashvili 
who wrote that “according to the plans of the Entente, the Transcaucasian republics 
would act as a buffer between the RSFSR and the other countries of the East” is 
consistent with Sapah-Gyulyan’s point of view.14 

The question of the political orientation of the Armenian state, which was 
discussed by the Hunchakyans, is an integral part of the discussed problem. For 
example, Sapah-Gyulyan believed that Armenia cannot become a tool in the hands of 
England and France and “enter into a coalition diametrically opposed to the permanent 
interests of the Armenian state, which would be against Bolshevik Russia”.15 
Hunchakyan theoretician believed that if it is in the interests of Romania, Poland, 
Ukraine and other countries to join such a coalition, then the interests of Armenians are 
against it. According to him, the national interest requires that Armenians stay away 
from joining anti-Russian coalitions and, that Armenian soldiers should never take up 
arms against Russia at the instigation of a foreigner. Sapah-Gyulyan contrasted 

 
10 NAA, fund 430, inv. 1, list 303, sheet 13. 
11 Yeritasard Hayastan, 1920, N 79, February 4. 
12 Yeritasard Hayastan, 1920, N 97, April 7. 
13 Yeritasard Hayastan, 1919, N 11, June 7. 
14 Menteshashvili 1996: 133. 
15 Yeritasard Hayastan, 1920, N 97, April 7. 
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Bolshevik Russia with large capitalist states, which are in constant search for new 
markets loyal to their policies and new peoples and states that serve their interests.16 

In the spring of 1920, Sapah-Gyulyan, who still had high expectations from the 
Paris Peace Assembly a year ago, wrote with deep disappointment: “The half-hearted 
decisions of the Congress of Versailles remained unfulfilled” and new conflicts arose. 

Hence the conclusion that the principles of self-determination, justice, and freedom 
of the nations, so much repeated by the delegates of the European states at the Paris 
Assembly, were actually a cover for their hidden “imperialist interests, to mutilate and 
rob each other.” Speaking about the relationship between Armenia and the Entente, the 
famous leader of the White Movement, General Denikin, writes in his book “Essays on 
the Russian Time of Troubles” the following: “Armenian officials, who were not 
experienced in the political intrigues of international diplomacy, did not understand that 
none of the Entente countries was ready to shed blood for Armenians and that Colonel 
Haskell, who was appointed as the High Commissioner of the Entente in Armenia, had 
a pre-approved decision according to which no American soldiers would be sent to 
Armenia.”17 Denikin believed that the political course of the Armenians was “beneficial 
to the Pan-Turkish movement”.18 

The fact that the Turks took advantage of this situation did not escape Sapah-
Gyulyan’s attention. He believed that the Kemalist movement was directed equally 
against England, France, Italy and their allied countries, all of whom would suffer if they 
did not put aside their conflicts and defeat Turkish nationalism with joint forces. 
Realizing the threat posed to the Armenian people by the Kemal movement, the 
publicist wrote that “in this dangerous period, we will place our hopes exclusively on 
ourselves.”19 According to him, in order to fulfill this necessary condition, “the immediate 
duty of every Armenian will be to support the Republic of Armenia without paying 
attention to party affiliation”.20 Sapah-Gyulyan was afraid that if the allies see a serious 
force on the side of the Turks, they will “remain silent” in case of their offensive 
actions21. Time has shown that approach was realistic. 

At that time, “Young Armenia” discussed issues related to the state-political 
structure of United Armenia. The article “Armenian State Life” rejected the federal 
structure of the state and put forward the idea of “association of nations” (confederation 
- G.H.) as the correct form of interrelationship between nations.22 

The Hunchakyan periodical criticized those Armenian socialists who rejected the 
existence of the independent Republic of Armenia and sought to “reunite that part of our 

 
16 Yeritasard Hayastan, 1920, N 97, April 7. 
17 Nor Zhamanak, 2014, July 3. 
18 Nor Zhamanak, 2014, July 3. 
19 Yeritasard Hayastan, 1920, N 95, March 31. 
20 Yeritasard Hayastan, 1920, N 95, March 31. 
21 Yeritasard Hayastan, 1920, N 95, March 31. 
22 Yeritasard Hayastan, 1920, N 95, March 31. 
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liberated Motherland with Russia, which it called a retrogressive wish.” According to the 
periodical, “it was not necessary to boycott, but to give all support to its strengthening 
and prosperity”.23 

 
Hunchakyans regarding threats to Armenian statehood 
 
Hunchak periodicals also discussed the topic of threats to Armenian statehood. 

“Young Armenia” stated that the foreign policy of states is changeable and “does not 
have an eternal course. This is what the history of diplomacy has shown in general.”24 
The idea was emphasized that the small states should beware of the imperialist 
aspirations of the big states, which always use the small ones for their “internal, dark, 
long-term interests”25. 

 Speaking about this issue, Sapah-Gyulyan considered that from the point of view 
of the interests of the Armenian state, “Bolshevik Russia is a thousand times better than 
Tsarist or Cadet Russia.” In the editorial article “Towards the Coming Storm”, Sapah-
Gyulyan considered the White Movement a serious threat not only to “democratic 
Russia” but also to the “states emerging from the ruins” of the Russian Empire.26 
Sapah-Gyulyan wrote: “Bolsheviks, according to the right of peoples to self-
determination, support the emergence of national states from the fragments of former 
Russia. The danger was coming to us and may come in the future from the Kolchaks, 
Denikins, Yudenichs and such people.”27 Sapah-Gyulyan also did not trust the 
constitutional-democratic (Cadet) party, which, guided by the idea of “united and 
indivisible Russia”, after coming to power, would strive to “unite the former fragments” of 
Russia and re-establish the borders of Tsarist Russia.28 

The issue is also discussed in the “The Laborer” newspaper published in Tiflis by 
Hunchakyans. In March 1919, when the White Movement was still on the rise, an article 
“Lenin and Denikin” put forward the idea that Denikin would not be able to unite “divided 
Russia” with his volunteer army, because the ideology he was guided by lacks vitality, 
therefore it cannot unite the peoples of Russia around it. Contrary to that, the “socialist 
world view” by Lenin has taken deep roots among the people of Russia. According to 
the article’s author (Abgar Payazat - G.H.), although the constituent peoples of Russia 
“deepened their aspirations towards self-determination” thanks to the revolution, they 
avoid Bolshevism, however, in case of a choice between Lenin and Denikin, they will 

 
23 Yeritasard Hayastan, 1920, N 90, March 13. 
24 Yeritasard Hayastan, 1920, N 90, March 13. 
25 Yeritasard Hayastan, 1920, N 90, March 13. 
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choose Lenin, because they see his ideas as the implementation tool for their national 
aspirations.29 

Referring to Georgia and Azerbaijan in the context of the discussed question, 
Hunchakyan theorist Sapah-Gyulyan considered that Armenia cannot ally with these 
states, because, according to him, “we cannot gain any advantage except for 
damage”30. The article entitled “From the Slaughterhouse of Azerbaijan”, published in 
“The Laborer”, shows with a number of examples the cruelties and discriminatory 
treatment of the authorities of Musavat Azerbaijan towards Armenians31. Speaking 
about Azerbaijan, Sapah-Gyulyan writes that this republic is the “provincial base” of the 
Turkish-Tatar power, with which the Turkish world has high hopes “from the point of 
view of sinking the Armenian state.”32 

“Constituent Assembly of Georgia” editorial shows the violation of the rights of 
citizens of non-Georgian nationality by the Georgian authorities.33 

The article signed by Dr. Gnuni in “Young Armenia” shows that the Georgian 
authorities discriminate against Armenians and “subject the country to nationalization”.34 

 
The question of the relationship between Armenia and Soviet Russia and the 

Hunchakyan Party 
 
In 1920, when the armies of Soviet Russia were getting closer and closer to the 

borders of the Transcaucasian republics, the relations between Russia and the Republic 
of Armenia, cooperation between Russia and Kemalist Turkey, and the political 
orientation of the Armenian state became urgent issue for Hunchakyan theorists. 
Sapah-Gyulyan saw no danger in the advance of Soviet Russia in the Caucasus. He 
wrote that the fact of Soviet Russia’s “being close to our borders, all will be more secure 
for us”35. He naively believed that by accepting the right of nations to self-determination, 
the “friendly arm” of Soviet Russia would help to restore the borders of the “Armenian 
National State, which starts from the Caspian Sea and extends to the Mediterranean, 
from the Black Sea to Mesopotamia.”36 

Addressing the issue of rapprochement between Soviet Russia and Kemalist 
Turkey, Sapah-Gyulyan showed that there is no ideological agreement there. “The 
problem is essentially a political compromise,” he wrote, “and that rapprochement was 
made on the basis of the hostility that both sides have towards the Entente (G.H.) 

 
29 Ashhatavor, 1919, N1, March 24. 
30 Yeritasard Hayastan, 1920, N 81, February 11. 
31 Ashkhatavor, 1919, N1, March 24. 
32 Yeritasard Hayastan, 1919, N 26, July 30. 
33 Ashkhatavor, 1919, N1, March 24. 
34 Yeritasard Hayastan, 1920, N 81, February 11. 
35 Yeritasard Hayastan, 1920, N 99, April 14. 
36 Yeritasard Hayastan, 1920, N 99, April 14. 
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states, each from its own point of view.”37 The Hunchakyan theoretician was far from 
the idea that by approaching the Bolsheviks, the Kemalists aimed to establish the Soviet 
order in their country with their help, and rightly believed that the Turkish nationalists 
only wanted to use the forces of Soviet Russia to advance their nationalist goals. 
Having this circumstance in front of his eyes, the Hunchakyan figure emphasized that 
by reaching an agreement with the Kemalists, “Soviet Russia lost a lot of its credit and 
charm... it was a mistake and that mistake will be felt even more tomorrow.”38 

On this and a number of other issues, Alexander Myasnikyan waged an 
ideological struggle against the Armenian national parties, particularly Hunchakyans. 
According to Myasnikyan, Hnchakyans could not understand “why it is necessary to 
help the awakening Tajkastan now”39. 

Speaking about the Armenian-Russian relations, Sapah-Gyulyan was based on 
the belief that Armenia is one of the “external bases” of Soviet Russia, if not today, it will 
be such tomorrow40. The bulletin of the Central Executive Committee of the CPSU of 
September 10, 1920 addressed to Lenin, the Central Executive Committee of the 
RSFSR, and the Comintern fits into this logic. Here, the difficult military-political situation 
of the Republic of Armenia, the threats it faces, and the friendly disposition of the 
Armenian people towards Soviet Russia are presented. In this situation, the 
Hunchakyan party considers it necessary in the bulletin “in order for Armenia not to 
appear in the camp of British imperialism, not to join the anti-Soviet coalitions in the 
East”: 
a) recognition of the independence of the Republic of Armenia by Soviet Russia, 
b) recognition of Karabakh and Zangezur as inseparable parts of the Republic of 

Armenia. 
If, for various reasons, Soviet Russia does not consider its implementation 

possible, then to give these provinces autonomy under the direct control of Russia, until 
the final solution of the issue of reunification with Armenia. It is noted that in any case, 
Karabakh and Zangezur should never be included in the composition of Azerbaijan, 
because it contradicts the will of the local working population, which has repeatedly 
expressed its desire for reunification with Armenia. 

For the fair solution of the Armenian Question, the Hunchakyan party believed that 
Soviet Russia would take steps to “connect Turkish Armenia to the Ararat Republic, 
providing access to the Black Sea. Independent Armenia can survive, develop 
economically and politically only in such territorial conditions, otherwise, the enclosure 
in the Yerevan-Alexandrapol-Kars triangle will condemn the country to destruction.”41 

 
37 Yeritasard Hayastan, 1920, N 55, October 22. 
38 Yeritasard Hayastan, 1920, N 55, October 22. 
39 Martuni 1924: 109. 
40 Yeritasard Hayastan, 1920, N 55, October 22. 
41 NAA, fund 1456, inv. 1, list 241, sheet18. 
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In the autumn of 1920, on the one hand, the defeat in the Armenian-Turkish war, 
on the other hand, the diplomatic pressure of Soviet Russia put Armenian republic in a 
desperate situation. Under these conditions, in November 1920, the conference of the 
Georgian branch of the Hunchakyan Party was held in Tiflis. Examining the current 
alarming and desperate situation of Armenia, the assembly adopted a resolution at the 
November 11 session, according to which the only way out to save the Armenian 
people from final destruction, to protect their physical existence and independence was 
considered to be the “overthrow of the regime in Armenia and the establishment of the 
worker-peasant Soviet government”.42 

After the establishment of the Soviet rule in Armenia, on December 9, 1920, the 
Armenian Legislative Committee appealed to the Yerevan branch of the SDHP to clarify 
the position of the Hunchakyan party regarding the change of power in Armenia and the 
international situation of Soviet Russia. On December 11, in a reply letter addressed to 
the Armenian Legislative Committee, the Hunchakyans declare that they welcome the 
“coup carried out in Armenia and the established Soviet government”43. In this article, 
the Yerevan branch of the SDHP also addresses the problems of the Soviet 
government in Armenia and gives priority to the issues of Armenia’s external situation, 
particularly Turkish-Armenian relations. The Hunchakyans note that after the 
establishment of Soviet rule in Armenia, “there is no longer any reason for the troops of 
Mustafa Kemal, who declares himself a friend of Soviet Russia, to remain in the 
neighborhoods of Russia’s ally Soviet Armenia. There is no danger to him from the side 
of Soviet Armenia, because Soviet Armenia, having overthrown the previous 
government, has no imperialist aspirations, while the withdrawal of his (Kemal’s - G.H.) 
troops from the borders of Armenia will enable the national population who migrated 
from the occupied places to return to their place of residence44. At the end of the letter, 
the Hunchakyans express their hope that “the proletariat of the Caucasus, with the 
support of Russia, will unite under the same flag, which will give everyone the 
opportunity to dedicate themselves to peaceful and constructive work.”45 

Speaking about the Soviet regime, Sapah-Gyulyan admitted that this regime is not 
free from flaws and should be criticized “with the view of creating the best”46. He 
emphasized the idea that it is necessary to protect and support the socialist government 
of Armenia. Even on the eve of the February 1921 uprising, the unstable internal 
situation in Armenia leads the publicist to the correct conclusion that avoiding civil strife 
should be one of the priority tasks of the Armenian state. Sapah-Gyulyan tries to 
strengthen the idea of “historical necessity” of the Armenian people in the “Muslim-

 
42 NAA, fund 1456, inv. 1, list 244, sheet 1. 
43 NAA, fund 1456, inv.1, list 245, sheet 1. 
44 NAA, fund 1456, inv.1, list 245, sheet 1. 
45 NAA, fund 1456, inv.1, list 245, sheet 1. 
46 Yeritasard Hayastan, 1920, N 81, February 11. 
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Turan Ocean” to be with the Russian state47. After 1921, the view of supporting Soviet 
Armenia is getting stronger among Hunchakyans48. Speaking about this issue, Ashot 
Melkonyan writes: “The attitude of Hunchakyans towards Soviet Armenia was never 
hostile. Regardless of the political regime, they continued to perceive the Armenian 
SSR as a motherland, and in terms of status as an autonomous state entity within the 
Soviet Union.”49 

 
Conclusion 
 
The victory of the Entente in the First World War, as well as the collapse of the 

Ottoman and Russian empires, made the possibility of the restoration of Armenian 
statehood more realistic, on which the Hunchakyan party had its own point of view. 
They considered the First Republic of Armenia, established in 1918, to be the first step 
on the way to the creation of the United Armenian State. During the Paris Assembly, 
Hunchakyans supported the idea of six Armenian vilayets and Cilicia separating from 
the Ottoman Empire and creating an independent state. They had a cautious approach 
to Armenia’s mandate. The Entente countries were considered to be self-serving and 
sought to form a coalition of small states against Bolshevik Russia. Hunchakyan 
theorists believed that if it was in the interests of Ukraine, Poland, and Romania to join 
such a coalition, then it was harmful to the interests of Armenia and the Armenian 
people should stay away from joining anti-Russian coalitions. 

On the way to the restoration of Armenian statehood, Hunchakyans saw a great 
danger in the Kemalist movement and believed that the Entente countries would not 
take military action against Turkey. 

The Hunchakyans put forward the idea of confederation as the right form of 
people’s relationship. They criticized the Armenian socialists, who, rejecting the idea of 
Armenia’s independent existence, sought to unite the Republic of Armenia with Russia. 

The Hunchakyans also touched on the issue of threats our statehood faced. They 
considered Azerbaijan’s anti-Armenian policy a threat to Armenia. In addition, 
Hunchakyan theorists saw a real danger in the White Movement of Russia and the 
political forces supporting it, which sought to restore a “united and indivisible” Russia. 

The Hunchakyans correctly understood the reasons for the Kemal-Bolshevik 
rapprochement and emphasized that the goals of Turkey were not to establish Soviet 
order in Turkey, but to achieve their political goals with the help of Soviet Russia. 

Speaking about Karabakh, Hunchakyans stressed that this territory should be an 
integral part of the Armenian state. 

 
47 Yeritasard Hayastan, 1920, N 81, February 11. 
48 NAA, fund 1456, inv. 1, list 254, sheet 1, list 272, sheet 1; Ardzaganq Parizi, 1924, N 3, April 27. 
49 Melkonyan 2022.  
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After the establishment of the Soviet rule in Armenia, the Hunchakyans criticized 
the new government of Armenia in some issues, but generally supported it, because 
they saw the realization of their socialist ideals in the Soviet order. 

Some views of Hunchakyans regarding Armenian statehood in 1918-1920, the 
political orientations of the Armenian people and threats to Armenia have modern 
repercussions today. 
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Abstract 
This article delves into the multifaceted challenges confronting the preservation of 

Armenian identity within the United Arab Emirates (UAE). It investigates the pivotal role 
of community organizations and initiatives dedicated to safeguarding Armenian cultural 
heritage, while also addressing the complexities posed by the increasing prevalence of 
mixed marriages. Furthermore, the article scrutinizes the contributions of cultural, 
educational, and religious institutions in upholding Armenian identity, alongside the 
operational hurdles encountered by Armenian schools. Moreover, this research offers 
valuable insights into the formidable task of identity preservation and community 
cohesion confronting the Armenian diaspora in the UAE. By examining the extent to 
which Armenians in the UAE are assimilating, integrating, or experiencing segregation, 
this study aims to delineate potential areas for intervention and support to ensure the 
enduring vibrancy of the Armenian community. 

 
Keywords։ preserving, Identity, language, mixed marriages, repatriation, citizenship 
 
Introduction 
 
Outlining the significance of preserving Armenian identity in the UAE, drawing from 

historical contexts, and emphasizing the multi-dimensional nature of identity 
preservation. 

The Armenian community in the UAE is a relatively recent addition, having been 
established in recent years. Despite its youth, the preservation of Armenian identity 
stands as a paramount concern for its members. This encompasses various 
dimensions, including national, social, civil, linguistic, religious, and cultural identity, as 
well as the community’s rights and privileges within the UAE. 

Over the past century, since the formation of traditional diaspora communities in 
the Near and Middle East during the 1920s-1930s, Armenian intellectuals, public 
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figures, and political leaders who survived the genocide have consistently emphasized 
the challenges of preserving Armenian identity. They voiced concerns regarding the 
potential loss of traditions, customs, language, education, and upbringing, highlighting 
the ongoing struggle to maintain identity components. 

It is important to note that Armenian communities across different regions grapple 
with the task of preserving their identity in diverse ways. As generations progress, the 
challenges evolve. For instance, while second-generation survivors in some regions 
face significant difficulties in maintaining their national identity,1 in the Armenian 
communities of the Middle East, it is the fourth or fifth generation that shoulders this 
responsibility. 

The challenges of identity preservation are not unique to the Armenian community. 
Globalization has brought forth widespread identity issues impacting various 
communities. Armenians, like many others, face similar challenges in maintaining their 
identity amidst globalization's influences. Consequently, well-established and active 
communities have developed mechanisms to safeguard their identity and its various 
aspects.2 

In the context of the UAE specifically, the Armenian diaspora grapples with 
existential issues and a myriad of identity challenges. Globalization has led to the 
erosion of national values, an uptick in mixed marriages, decreased engagement in 
national-cultural and national ecclesiastical activities, and difficulties in preserving the 
Armenian language. Notably, the prevalence of mixed marriages extends beyond the 
Armenian community, resonating with other ethnic groups within UAE society, such as 
Filipinos,3 Americans, Indians,4 Arabs, and others, highlighting a shared experience 
among diverse communities. 

 
Background։ 
 
Historical context on the formation of Armenian communities in the Gulf 

countries, highlighting the initial influx of Armenians and their contributions to 
the region’s development. 

The formation of Armenian communities in the Gulf countries traces back to the 
latter half of the 20th century. In the 1950s, with the onset of oil production, a few 
Armenians began working in the burgeoning oil companies in the region. 

During the 1960s, a significant influx of young Armenians from Iran, Syria, 
Lebanon, and, to a lesser extent, Jordan and Iraq, migrated to Sharjah-Dubai in pursuit 
of employment opportunities. This period marked the genesis of a burgeoning Armenian 

 
1 Sardaryan 2015: 81. 
2 Sardaryan 2015: 81. 
3 Collier 2019.  
4 Srinivas & Sekher 2013.  
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presence in the UAE, characterized by a strong work ethic and a sense of resilience 
amidst displacement. 

In the 1960s, informal gathering spots like the Persian restaurant in Dubai served 
as focal points for young Armenian artisans. While the community lacked formal 
cohesion, Armenians demonstrated mutual interest and willingness to support one 
another in navigating the challenges of employment and settlement in a new cultural 
milieu. Additionally, some Armenians occasionally attended Catholic Indian Church 
services held near the Wadi Nile hotel in Dubai, indicating early attempts at maintaining 
religious and communal ties. 

Despite being relatively unknown to the local Arab and expatriate communities in 
the region during the 1960s, Armenians garnered a positive reputation among Syrian, 
Palestinian, and Lebanese Arabs, both as hardworking, entrepreneurial individuals and 
skilled craftsmen. These established relationships played a crucial role in integrating 
Armenians into the local community, gradually fostering mutual respect and 
appreciation for Armenian contributions. 

This current study aims to address gaps in knowledge by highlighting the lack 
of previous research or literature on the topic. 

 
1. The National Identity of Armenians in the UAE Region 
Factors shaping Armenian national identity, including historical roots, 

cultural influences, and perceptions of homeland among diaspora Armenians. 
 
The Influence of Armenian Independence։  
 
The independence of Armenia and statehood have shaped the political identity of 

Armenians in the UAE region, particularly among the younger generations.5 The 
significance of this influence not only within Armenia but also extends to the diaspora 
communities worldwide. 

 
Factors Shaping National Identity 
 
National identity, much like other forms of collective identity, is a dynamic and 

multifaceted concept influenced by a range of factors. These factors include significant 
differences in identity between individuals residing in their homeland and those in the 
diaspora. Key influences on national identity encompass historical roots, dialectal 
variations (such as Eastern Armenian and Western Armenian), and linguistic 
distinctions (between Armenian-speaking and non-Armenian-speaking communities). 
Additionally, historical memories, cultural symbols, preferences, work ethics, and moral 
values play crucial roles in shaping and defining national identity.6  

 
5 Jebejian 2016.  
6 Demirchyan 2013.  
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Furthermore, the diaspora has undergone diverse transformations, with the imprint 
of host countries and cultures evident in customs, cuisine, music, perceptions of 
Armenian identity, worldviews, and, notably, the sense of belonging within each 
community.7 This suggests that individuals from a single nation can harbor multiple 
“homelands,” indicating the existence of more than one fundamental national identity 
and sense of belonging. 

For example, a member of the Armenian diaspora may perceive their homeland as 
their host country, their ancestral village in the Ottoman Empire, their birthplace in the 
Middle East (or elsewhere), their current country of residence or citizenship, Armenia 
itself, or the abstract notion of Armenia, often encompassing a combination of these 
identities. Despite the diversity and potential conflicts among these identities, a 
pervasive sense of Armenian belonging persists. In essence, a common bond unites 
various diaspora communities and connects the entire diaspora to Armenia, and vice 
versa.8 This phenomenon extends to Diaspora Armenians residing in the UAE.9  

A noticeable trend in recent years is the burgeoning sense of national identity 
among Armenian youth. This entails a deepening connection to their homeland and a 
conviction that they belong to Armenia. An increasing awareness of this sense of 
belonging and its significance is observed among young Armenians. In this context, 
Armenia wields significant influence over the shaping of national identity, particularly 
among the younger generation. 

 
Diversity within the Diaspora 
 
The UAE is a melting pot of diverse nationalities, encompassing Armenians 

among its vibrant tapestry. Within this multicultural landscape, significant differences 
exist among various nationalities in terms of spiritual values, identities, historical 
narratives, religious beliefs, customs, and cultural practices. Each nationality brings its 
unique essence to the mosaic of the UAE’s cultural landscape. 

Despite these differences, each nationality maintains its distinct national identity 
while enriching the UAE's broader cultural fabric. This interplay of diverse identities and 
cultural contributions fosters a dynamic and inclusive society, where individuals from 
different backgrounds coexist and thrive. 

 
Multiple “Homelands” and Sense of Belonging 
 
Armenians in the UAE are dedicated to preserving their national identity amidst the 

country's diverse cultural landscape. Unlike individuals from some other nationalities 
who may adopt Emirati citizenship and become known as Emirati nationals, Armenians 

 
7 Panossian 2006: 316. 
8 Panossian 2006.  
9 Jebejian 2018.  
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in the UAE maintain their original nationality. They are not typically referred to as Emirati 
Armenians, unlike the naming convention for individuals from other countries such as 
Syrian Armenian, Lebanese Armenian, or Iraqi Armenian. 

It is essential to recognize that Armenian communities across the diaspora are not 
uniform; each has its unique characteristics and experiences. However, what binds 
them together is their shared Armenian identity, which transcends geographical and 
cultural differences. 

In contrast, the formation of identity in the United States provides an interesting 
parallel. The United States of America was established in the territories of the 13 former 
British colonies, lacking a distinct American nation and identity at its inception. Initially, 
“American” was primarily a geographical designation. The residents of the newly 
independent American republic hailed from diverse backgrounds, including English, 
French, Spanish, and representatives of indigenous peoples. Over time, these disparate 
groups coalesced into a collective identity as Americans, leading to the establishment of 
the United States of America, or simply America as the state's name. 

This comparison underscores the complexity of identity formation and belonging, 
illustrating how different historical and cultural contexts shape individuals’ perceptions of 
their national identity. 

 
2. Challenges in Preserving Armenian Identity in the Diaspora and the 

Armenian Community in the UAE 
Internal and external challenges faced by the Armenian community in the 

UAE, such as mixed marriages, diminishing educational leadership, and 
assimilation pressures, integration, segregation and globalization 

The challenges confronting the Armenian community in the UAE encompass 
various factors, including the issue of mixed marriages, which extends beyond the 
diaspora and is prevalent globally. Additionally, there exists a growing concern among 
experts regarding the Armenian presence in the Middle East.  

It is crucial to acknowledge the substantial contributions made by Armenian 
communities in the Middle East over the years. These communities have served as 
bastions of Armenian culture, producing a wealth of educators, linguists, clergy, and 
other dedicated individuals proficient in Western Armenian, Armenian history, art, and 
more.10 Their influence has reverberated across the diaspora, particularly benefiting 
Armenian communities in the West, including those in Europe and America.11  

However, despite the historical stability of Armenian populations in countries like 
Syria and Lebanon, there has been a noticeable increase in emigration among 
Armenian specialists in recent years. This trend has resulted in a diminishing pool of 
Armenian experts and a decline in the quality of education and intellectual leadership 
within diaspora communities, including those in the USA, Europe, and the UAE. 

 
10 Mkrtumyan 2023.  
11 Sayegh 2015.  
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Consequently, there is a pressing shortage of Armenian language instructors and 
specialists, posing a significant challenge to the preservation of Armenian identity. 

In the context of the Armenian diaspora in the UAE, numerous challenges are 
encountered, mirroring those faced by diaspora communities globally. These challenges 
include։ 

Assimilation։ Evidence suggests minimal voluntary assimilation among 
Armenians in the UAE, indicating resilience against societal pressures and structural 
inequalities. Consequently, there is limited adoption of Emirati cultural practices, 
language, and social norms among the Armenian community, preserving their cultural 
identity over time. 

Integration։ Armenians in the UAE actively maintain their cultural heritage, 
balancing participation in broader society with the preservation of their distinct identity, 
language, religion, and customs. Integration involves engaging with Emirati society 
while safeguarding their Armenian heritage.   

The Armenian community in the UAE has seamlessly adapted to the dynamic 
changes brought about by the country's rapid development and modernization, doing so 
without external pressures to assimilate. This unique integration has allowed Armenians 
to engage fully in the life of the UAE while preserving their distinct cultural identity. 

Cultural Integration։ Armenians in the UAE maintain a strong sense of cultural 
heritage, actively participating in the country’s cultural, social, and economic spheres. 
By doing so, they enrich the larger Emirati community with their unique traditions and 
values, contributing to a multicultural society while fostering ties with their own 
heritage.12 

Economic Participation։ The Armenian community has made substantial 
economic contributions to the UAE, particularly in the realms of business, trade, and 
specialized professional services.13 Many Armenian entrepreneurs14 and professionals 
bring diverse expertise to the UAE’s economy, fostering growth and innovation across 
various sectors.15 

 
12 A celebration of Armenian art in Abu Dhabi Artists take inspiration from social and political shifts as well 
as personal identity https://bit.ly/3ZRl1lH, Anna Seaman, May 19, 2015. 
13 Organic produce straight from the UAE’s greenest of farms, https://bit.ly/4fhsH5c, Feb 01, 2013. 
https://bit.ly/4fgrL0R – pdf https://bit.ly/4fgWlrd – pdf  
14 Manar Al Hinai’s talks with local entrepreneur entrepreneur Dr. Rocco Arzoumanian, 
https://bit.ly/3ZTMByI, 24 Jan 2017 
15 Dikran Tchablakian becomes owner and CEO of combined retail businesses in the UAE, 
https://bit.ly/4gbzdf5, May 17, 2010: Digital lifestyle is more of a necessity today, https://bit.ly/4gdWpJx 
September 12, 2013: Dikran Tchablakian, https://bit.ly/49BLiI0 / April 17, 2013. Sayegh, A. and 
Menkechian (Mangassarian) Ch., Report: “The Online Presence of the Armenian Community in the UAE”, 
presented at the Haigazian Conference on "Armenians of the Arab Gulf Countries" at Haigazian University 
on December 6, 2022. Haigazian University Press 2024, Armenian Diaspora Research Center – Armenian 
Diaspora VIII, p. 217 https://bit.ly/4fgrL0R – pdf https://bit.ly/4fgWlrd – pdf  
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In summary, the Armenians of the UAE exemplify a balanced integration, blending 
active contributions to Emirati society with a deep commitment to preserving their 
national identity and heritage. This dual dedication highlights a thriving cultural 
resilience, allowing Armenians to flourish in their new environment while maintaining 
close ties to their roots. 

Segregation։ Social isolation, inequality, and segregation are notably absent 
within the Armenian diaspora in the UAE. Armenians, alongside individuals of other 
nationalities, share educational spaces, fostering inclusivity and community integration. 
Minimal barriers to social and economic integration contribute to a cohesive communal 
experience. 

Globalism։ The interconnectedness of nations and peoples worldwide impacts the 
Armenian diaspora in the UAE in various ways. Globalism facilitates cultural exchange, 
exposing Armenians to diverse influences within the UAE's multicultural environment. 
Access to international economic opportunities contributes to socio-economic 
integration, albeit accompanied by challenges such as competition and market 
fluctuations. Mobility and migration foster exposure to different cultures, languages, and 
lifestyles, shaping Armenian perspectives and identities. Technological advancements 
enable diaspora Armenians to maintain connections with their homeland and global 
communities, fostering transnational identities and networks. 

Identity Preservation։ Identity challenges within the Armenian diaspora are 
influenced by external factors as well as internal dynamics. These internal struggles 
compound external challenges, heightening the complexities of identity preservation. 

In conclusion, while the shortage of staff in educational institutions presents a 
notable obstacle to the preservation of Armenian culture, Armenian day-schools in the 
UAE demonstrate commendable efforts in navigating these challenges and preserving 
Armenian cultural heritage within the diaspora. 

 
3. Characteristics of the Armenian Population in the UAE (Based on Their 

Countries of Origin) 
The demographic composition and societal integration of Armenians in the 

UAE, emphasizing unique community dynamics and historical ties. 
The Armenian community in the UAE traces its roots back to the 1960s16 when 

young Armenians from Iran, Syria, Lebanon, and, to a lesser extent, Jordan and Iraq, 
sought opportunities in Sharjah and Dubai for the betterment of their families. These 
early settlers brought with them the rich traditions and strong communal bonds 
characteristic of the diaspora experience. Many had first-hand experience with union 
work and were influenced by the spirit of pan-Armenian unity fostered during the 
national awakening of the 1970s and the advocacy efforts of the Armenian National 
Committee. These positive influences played a crucial role in organizing and uniting the 

 
16 Menkechian (Mangassarian) 2022: 47-48.  
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community without divisions, setting a unique precedent in diaspora history. Armenian 
traditions continue to be upheld and passed down through families within the Armenian 
colonies of the UAE and beyond. 

The unity of the Armenian community in the UAE is notable for its departure 
from the typical formations seen in other diaspora communities. While Armenian 
communities elsewhere often coalesce around patriotic associations and political 
parties, the situation in the UAE differs. Here, community organization is primarily under 
the religious umbrella of the Armenian Apostolic Church. This distinction is fundamental 
and shapes the collective identity of Armenians in the UAE. 

Unlike diaspora communities in other regions, such as Syria, Lebanon, and Iran, 
where patriotic unions and cultural associations play significant roles, the Armenian 
community in the UAE lacks such formal groups. Instead, civil society frameworks exist 
within the community, albeit with restrictions and influences from certain quarters.17 
Instead, civil society frameworks exist within the community, albeit with restrictions and 
influences from certain quarters18. Despite these differences, all Armenians in the UAE, 
regardless of their party affiliations in their home countries, are eligible to participate in 
community elections and committees since 1977, demonstrating a commitment to 
inclusivity and representation. 

Under the rights of national minorities, all minority groups in the UAE are referred 
to by their religious affiliation or nationality. For example, the Christian community is 
known as the Christian Armenians in the Arab press.  

In the UAE, Armenians are officially recognized as the Armenian Church-Armenian 
community (Al-Knise Al-Armeniye lil Chelie Al-Armeniye - the literal translation from 
Arabic). Operating within the historical and national constitutional framework, the 
Armenian community in the UAE is represented and governed by the spiritual-religious 
authority, which also serves as its representative to the state. 

The absence of formal political party structures or overt ideological influences 
within the Armenian community in the UAE19 underscores its unique character. 
Individual ideological and party affiliations remain personal convictions, exerting no 
mandatory conditions on collective community life. However, it is acknowledged that 
ideological influences may be transmitted within families, particularly for individuals born 
to parents from countries with strong political affiliations. 

Efforts to preserve Armenian identity in the UAE primarily revolve around the 
activities of churches and cultural institutions. While cultural events may be infrequent, 
weekly Sunday Masses serve as important communal gatherings.20 However, living and 
working conditions in the UAE differ significantly from those in individuals' countries of 

 
17 Dakessian 2016. 
18 Dakessian, Antranik, "Globalization and changing identity", interview on YouTube (Armenian), 
boontvofficial, boon.am, http://tinyurl.com/mr3da4ny, Erevan, 2016 
19 “UAE Armenian Community” website, www.emahay.com 
20 Kochunian 2015.  
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origin, leading to migration and settlement in the UAE for many Armenians. Despite the 
transient nature of residency in the UAE, some Armenians have established deep roots 
in the country over several decades, integrating into civil and domestic life.  

Despite the lack of a pathway to citizenship for diaspora immigrants in the UAE, 
individuals adapt and navigate their circumstances, often with plans to migrate 
elsewhere for citizenship benefits or familial reasons. Ultimately, individuals of any 
nationality will find ways to thrive and adapt within the contexts they find themselves in, 
whether in their homeland, diaspora communities, or temporary residencies like the 
UAE. 

 
4. Interfaith Marriages in the Armenian Community of the UAE 
The prevalence and implications of mixed marriages within the Armenian 

community, addressing legal frameworks, cultural considerations, and 
community responses. 

The prevalence of mixed marriages in the UAE is increasing, not only within the 
Armenian community but also among Emirati men marrying foreign women. According 
to data from the Federal National Council (FNC), 57 percent of marriages in recent 
years in the UAE were mixed marriages.21 This trend is observed not only among 
Armenians but also across the UAE among residents from diverse backgrounds. The 
conducive working conditions and opportunities for establishing connections in the UAE 
have facilitated the formation of relationships between individuals from different cultural 
backgrounds, leading to a rise in mixed marriages. 

In 2021, Abu Dhabi, the capital of the UAE, introduced Law No. 14 of 2021, which 
legalized civil marriage for the first time in the region. Civil marriage is currently 
available only in Abu Dhabi22 and is open to individuals of any religious affiliation, 
except for local Emiratis. This landmark legislation has provided an alternative avenue 
for couples to formalize their unions,23 supplementing traditional church weddings and 
state-registered civil marriages.24  

In recent years, there has been a notable increase in mixed marriages within the 
Armenian community of the UAE. Approximately 70 percent of church marriages now 
involve couples from different cultural backgrounds, while the remaining 30 percent 
comprise marriages between two Armenian individuals. These mixed marriages have 
led to the formation of new families, with many enrolling their children in Armenian 
schools, such as the kindergarten and preschool of the “Ohanessian” day school. The 

 
21 “Residence visa for working in the UAE”, http://tinyurl.com/y5tndy4b, U.ae (previously government.ae) is 
the official portal of the UAE Government, launched in May 2011. 
22 “Abu Dhabi Civil Family Court”, “Civil Marriage”, Article (4) and (5) of Law №14 of 2021, 
https://bit.ly/4gA3xj9. 
23 “Abu Dhabi Civil Family Court”, “Civil Marriage”, Article (4) and (5) of Law №14 of 2021, 
https://bit.ly/4gA3xj9. 
24 https://www.adjd.gov.ae/en/Pages/CivilFamilyCourt.aspx.  
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growing presence of young mixed-marriage families is viewed positively by community 
leaders. 

Mixed marriages within the Armenian community encompass unions between 
Arab Christians and Armenian Apostolic, Catholic, or Evangelical couples, as well as 
couples consisting of an Armenian individual and a foreign Christian from various 
regions. In the UAE, individuals seeking marriage are required to submit an application 
to the municipal authority and declare their intent to marry. Legal requirements for civil 
marriage licenses are fulfilled by some couples, followed by church ceremonies to 
confirm and bless the marriage. 

Armenian churches in the UAE conduct weddings for individuals of the Christian 
faith, irrespective of their Armenian heritage, with the couple receiving a marriage 
certificate afterward. Many couples prefer to have church ceremonies in different 
countries, and there is a growing trend of diaspora Armenian couples choosing to wed 
in Armenia. 

Armenian couples of the Armenian Catholic faith can marry without discrimination 
in Armenian Apostolic Churches in the UAE, with the option of involving non-Armenian 
Catholic clergy in the ceremony. However, Armenian couples from Armenia must 
present a state-certified civil marriage certificate to marry in Armenian Apostolic 
Churches in the UAE. 

It is important to note that in the UAE and within the Armenian Church, there are 
no religious marriages between Islam and Christianity, unlike in some other parts of the 
world. While there is no official information about marriages between Armenian and 
Muslim couples within the Armenian community of the UAE, such unions are not 
confirmed.  

For additional details, you can find information about the population percentages 
in the UAE here.25 

In conclusion, mixed marriages present both challenges and opportunities for the 
Armenian community of the UAE. While they contribute to cultural diversity and the 
formation of new families, efforts to preserve Armenian identity remain crucial. The 
Armenian Church plays a central role in maintaining cultural heritage and spiritual 
connections among Armenians in the UAE, serving as a vital anchor for the 
community's identity in the diaspora. 

 
5. Internal Processes of Maintaining Identity 
Educational initiatives and cultural institutions driving Armenian identity 

preservation in the UAE, highlighting the role of language, religion, and 
community engagement. 

The Armenian community in the UAE has made concerted efforts to cultivate a 
sense of patriotism and cultural belonging among the younger generation. Religious and 

 
25 Same link as mentioned above. The standard civil marriage fee is 300 AED (USD 81.69). The express 
marriage service at a cost of AED 2,500 (USD 680.71). 2021 
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national leaders, along with educational and cultural institutions, have collaborated to 
ensure that children maintain strong ties to their homeland and develop a desire to 
contribute positively to their nation. 

At the forefront of shaping identity within the Armenian community is the Armenian 
School in the UAE. This educational institution serves as a primary hub for fostering a 
strong bond between family and society. Teachers play a pivotal role in fulfilling the 
mission of education, with language holding particular significance in shaping national 
identity, especially for smaller nations like Armenians. 

The Armenian day schools in the UAE have a clear mission to teach the Armenian 
language, which is widely acknowledged as a cornerstone of national identity. While 
some may argue that language is intrinsically tied to identity, it's important to recognize 
that this notion is not absolute, particularly for Diaspora Armenians. The Arab world 
provides a pertinent example, where diverse national identities coexist despite sharing a 
common language. Nonetheless, language remains a vital conduit for connecting 
individuals with their nation's history, culture, and values, fostering a sense of national 
consciousness.26 

Armenian education and language will continue to be prioritized within the 
community,27 as they equip individuals with the knowledge and awareness necessary to 
engage with national issues and uphold their cultural identity. This commitment to 
Armenian education dates back to the establishment of the first National Administrations 
in Dubai-Sharjah and Abu Dhabi in 1980, ensuring that Armenian students in the 
diaspora receive quality education despite living outside their homeland. 

Generous contributions from community leaders and benefactors have been 
instrumental in the development of Armenian educational infrastructure in the UAE. His 
Highness Dr. Sheikh Sultan Al Qassimi's donation of land for the construction of the first 
Armenian Apostolic Church in Sharjah28 and Sheikh Mohamed bin Zayed's support for 
building an Armenian church in Abu Dhabi exemplify the commitment to preserving 
Armenian culture and heritage. 

In recognition of community benefactors, such as Mr. and Mrs. Harout Ohannesian 
and Mr. Ara Khanoyian, the Armenian Community Council constructed its own school 
building within the St. Gregory the Illuminator Armenian Church complex in 1998.29  The 
opening of the St. Nahadagadz Armenian church complex in Abu Dhabi in 2016,30 along 
with the establishment of the Ara Khanoyan National One-Day Armenian School, further 
underscore the dedication to Armenian education and identity preservation in the UAE. 

 
26 Kurtoghlian 2018.  
27 Kurtoghlian 2018.  
28 Kurtoghlian 2018. 
29 “New Church a Haven for Abu Dhabi’s Armenian Population”, “The National News”, 
https://bit.ly/3BwOuIi, Jan 04, 2015. 
30 “Sheikh Nahyan opens Armenian Church in Abu Dhabi”, May 07, 2016, “The National News”, 
https://bit.ly/3BwOuIi  
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In conclusion, the Armenian day-schools in the UAE play a vital role in nurturing 
Armenian identity and culture. These educational institutions serve as pillars of the 
community, ensuring the continued existence and vibrancy of the Armenian people in 
the diaspora. 

6. The Role of Armenian Churches in Sharjah and Abu Dhabi, UAE, in 
Preserving Identity 

The significance of Armenian churches as cultural and religious centers 
emphasizes their role in fostering community cohesion and continuity. 

The church stands as a pivotal institution within the diaspora, wielding significant 
influence in preserving the Armenian identity for over a century. Its enduring 
commitment and steadfast dedication underscore its indispensable role.31  

In the UAE, where movement and change are constants, both church structures 
and educational institutions have emerged as bastions of the Armenian community, 
unwavering in their mission to safeguard Armenian identity. 

Armenian communities across the diaspora, including those in the UAE, grapple 
with the imperative of survival, acutely aware of the looming threat of assimilation. 
Amidst this challenge, the Armenian Apostolic churches in the UAE, along with their 
associated national complexes, serve as vital religious and national hubs for Armenians. 
These institutions stand as bulwarks against cultural erosion, diligently preserving the 
essence of Armenian identity in the diaspora. 

As pillars of strength and resilience, Armenian churches in the UAE provide not 
only spiritual solace but also serve as focal points for communal unity and cultural 
continuity. Through their unwavering commitment to upholding Armenian traditions and 
values, these churches instill a sense of belonging and pride among diaspora 
Armenians, reinforcing their collective identity in the face of external pressures. 

 
7. External Factors Contributing to Armenian Identity Preservation 
The influence of Armenia-UAE connections, citizenship policies, and 

technological advancements in sustaining Armenian identity in the diaspora. 
The link between the Armenian community in the UAE and Armenia stands as a 

bulwark for the preservation of their national identity. Facilitating the opportunity for 
Diaspora Armenians to acquire Armenian citizenship has been instrumental in fostering 
a deep-rooted connection to their ancestral homeland, identity, and heritage. Granting 
citizenship to Diaspora Armenians through constitutional provisions has played a pivotal 
role in safeguarding their identity and affirming their rightful belonging to the 
homeland.32  

 
 

 
31 Tchilingirian 2023.  
32 Kandaharian 2016.  
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8. Recommendations for Sustaining Armenian Identity in the UAE and 
Diaspora  

Provides practical suggestions for maintaining Armenian identity, including 
cultural integration, technological innovation, repatriation incentives, and 
community engagement. 

It is imperative to consistently integrate cultural diversity and national perspectives 
into the fabric of all diaspora communities, including the Armenian community in the 
UAE.33  

Embracing modern technology presents a promising avenue for upholding 
Armenian identity, particularly for Diaspora Armenians. Utilizing contemporary 
technological platforms enables individuals to maintain strong ties with Armenia while 
engaging in remote work opportunities, thus preserving their connection to their 
heritage. 

However, it is essential to supplement online interactions with offline networking 
and recognition forums to foster deeper engagement.34  

Repatriation is often viewed as a commitment to the preservation of Armenian 
identity. In recent years, Armenian families residing in the UAE have increasingly 
chosen to relocate to Armenia, while others opt to send their children to countries like 
Canada for higher education, aiming to eventually obtain citizenship. These trends 
raise pertinent questions about identity dynamics within the UAE diaspora. Furthermore, 
some Armenian families in the UAE opt to send their children to pursue higher 
education in Armenia, further reinforcing their connection to their homeland. 

Living in the diaspora, particularly in the UAE, presents unique challenges, 
including the issue of integration into the host environment. However, it is essential to 
acknowledge that individual experiences vary, shaped by personal choices and 
environmental influences. Thus, there is no one-size-fits-all approach to navigating 
identity preservation within the diaspora context. 

 
Conclusion 
 
The findings of this study emphasize the crucial importance of safeguarding 

Armenian identity amidst the challenges posed by globalization, underscoring the 
indispensable role of community institutions and strategic planning. 

In light of the intricate challenges outlined in the research paper “Armenian 
Cultural Heritage in the UAE։ Strategies and Challenges for Identity Preservation”, it is 
evident that preserving Armenian identity stands as a paramount endeavour amid a 
myriad of complex obstacles. These challenges, ranging from mixed marriages and 
dwindling educational leadership to assimilation, integration dynamics, segregation 

 
33 Tenbelian 2023.  
34 Kalsahakian 2023. 
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concerns, and the overarching forces of globalization, emphasize the urgent need for 
concerted efforts to preserve cultural heritage and foster community cohesion. 
Recognizing the multifaceted nature of these challenges, it becomes increasingly clear 
that community institutions must play a pivotal role in cultivating resilience and strategic 
foresight. By confronting these challenges directly and implementing proactive 
measures, the Armenian diaspora in the UAE and beyond can navigate the complexities 
of identity preservation while charting a course toward sustained cultural vitality and 
collective resilience. 

The Armenian community in the UAE demonstrates a remarkable balance of 
resilience and adaptability amid the evolving challenges and transformations of the 21st 
century. With strong community structures and a commitment to cultural preservation, 
Armenians in the UAE have integrated effectively within Emirati society while 
maintaining their unique identity. The emergence of new community groups, as well as 
patterns of emigration and immigration, reflect a dynamic, evolving Armenian presence 
that not only strengthens internal bonds but also enhances their role in the UAE’s 
multicultural society. Through their contributions to the social, economic, and cultural 
landscape of the UAE, Armenians continue to play a vital role in enriching the nation’s 
diverse cultural fabric, bridging their heritage with the collective growth of their adopted 
homeland. 

In the diverse landscape of the UAE, efforts to preserve Armenian identity and 
strengthen Armenian culture are observed through revitalized Armenia-Diaspora 
connections and the cultivation of Diaspora national-cultural identity. Just as other 
Armenian communities endeavour to uphold their cultural and religious heritage, the 
Armenian community in the UAE serves as a bastion of religious, educational, and 
cultural values, contributing to the social fabric of the nation. Nonetheless, this remains 
an ongoing challenge for Diaspora Armenians. 

Despite the transient nature of residency in the UAE, where citizenship remains 
elusive for most, the Armenian identity perseveres through the efforts of the church, 
educational institutions, and cultural initiatives. While the presence of the Embassy of 
the Republic of Armenia in the UAE plays a moral role to some extent, the enduring 
maintenance of Armenian identity rests on the resilience of community institutions. 

In a world marked by migration and geopolitical shifts, religion continues to serve 
as a unifying force, especially in conservative countries like those in the Middle East. As 
Armenians navigate these complexities, preserving their identity remains a paramount 
concern, requiring steadfast dedication and strategic foresight. 

The UAE is a unique model for integration, as it hosts an exceptionally diverse 
array of communities from around the world while maintaining a structured approach 
that allows people to retain and celebrate their unique cultural identities. Unlike many 
nations where integration may blur or blend cultural distinctions, the UAE provides a 
supportive environment that encourages communities to engage with their heritage, 
often with the help of local institutions and government-sponsored initiatives that 
promote cultural diversity. 
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Thus, while cultural preservation amidst integration presents challenges, the 
UAE’s multicultural ethos, coupled with proactive community-led efforts, creates a 
resilient structure through which Armenian and other different communities not only 
integrate but thrive, celebrating their heritage and ensuring it endures for future 
generations. 
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Abstract  
In March 4, 1882 in Shushi was opened the local branch of the Caucasian 

Armenian Charitable Society (henceforth, CACS) aimed at the development of 
educational and cultural activities of population. The productive functioning of the 
Society lasted until 1899-1900 when the library-reading room at Shushi was closed. The 
library-reading room played a significant role in the activities of the Shushi branch of the 
Caucasian Armenian Charitable Society, which made the Armenian society a 
communicator not only of Armenian but also of world literature. Owing to periodicals, the 
reading room was one of the main sources of information for the local society. The 
library-reading room, in the short period of its activity (March 10, 1889 - January 1, 
1900) managed to become the most important educational and cultural center of 
Shushi. 

 
Keywords: Caucasian Armenian Charitable Society, Shushi, library-reading room 
 
The idea of establishing charitable societies in the Caucasus was determined by 

the social and socio-economic conditions and needs of Armenians, and the purpose of 
the appearance of such societies was not only to support those in need, but to develop 
educational and cultural activities. One of those charitable societies was the CACS, 
which started its activities in Tiflis in 1881. Articles 1 and 2 of the CACS charter stated 
the main goal of the Society was to contribute to the dissemination of enlightenment and 
material support in the Armenian-populated areas of the Caucasus and Transcaucasia, 
to maintain the already existing Armenian schools and promote the creation of new 
ones, to support the dissemination of crafts, books and publishing of periodicals, the 
establishment of libraries, printing houses, etc. For their implementation, the CACS had 
to receive official permission from the authorities. It also had the right to establish 
branches in the Armenian-populated places of the Caucasus and Transcaucasia. One 
of the first was the Shushi branch.1 The activities of the Shushi local branch of the 
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CACS began on December 22, 1881, when Hambardzum Arakelyan, the inspector of 
the Karabakh Armenian Theological School, invited 26 people who were ready to join 
the charitable society to a general meeting, undertaking the election of the local board. 
By the decree of March 4, 1882, the Tiflis Council of the CACS declared the Shushi 
branch open, taking over the management of affairs.2 

From the very beginning, the Shushi local department of the society focused its 
attention on increasing the number of members and financial resources by urging 
various people to join, make donations, organize performances and collect funds in 
other ways, which we learn from the department’s 1882 activity report. On the other 
hand, in order to profitably use its scarce resources, the department decides to open a 
public library-reading room in Shushi first, and then also contribute to the opening of 
rural schools. Despite this, the administration knew that opening the library required a 
lot of money, which they did not possess. The department could buy all the books of the 
previously closed “public library” worth about 400 rubles and the bookcase at an 
extremely affordable price (100 rubles)3, so the latter did not want to miss this 
opportunity. We see this already accomplished in the department’s 1882 report, 
according to which they acquired the bookcase and books (419 pieces of literature).4 

On August 8, 1882, the department applied for the first time to the Tiflis council to 
open a library-reading room in Shushi, stating that the council had greater powers than 
the department to apply to the local government.5 The board responded on September 
6 that, according to the Society’s charter, the department has the authority to apply to 
the local government for permission to open a library-reading room.6 Nevertheless, on 
October 8 of the same year, the council decided to personally appeal to the governor of 
Elizavetpol to allow the opening of a library-reading room under the government of the 
Shushi local department of the CACS.7 This and the next two applications (February 
168, 1883 and April 269, 1883) did not receive any response. From the 1880s, the 
Russian policy towards national minorities could already imply manifestations of the 
bureaucracy’s tyrannical attitude, and on this basis, the indifference of the governor of 
Elizavetpol to these applications becomes understandable. 

1884-1886 were quite difficult years for the local department of Shushi. The 
number of members was greatly reduced. In 1882 the department had 86, and in 1883 - 
82 members, then in 1884 - 36, in 1885 - 20, in 1886 - 14 members.10 The financial 
situation became so difficult that the department had to sell the previously acquired 

 
2 Harutyunyan 2014: 79. 
3 NAA, fund 28, inv. 1, file 1004, sheet 33, etc. 
4 NAA, fund 28, inv. 1, file 1004, sheet 36. 
5 NAA, fund 28, inv. 1, file 1004, sheet 18. 
6 NAA, fund 28, inv. 1, file 1004, sheet 19. 
7 NAA, fund 28, file 269, sheet 1. 
8 NAA, file 269, sheet 3. 
9 NAA, file 269, sheet 7. 
10 Taraz, 1891, No. 48, p. 714. 
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“public library” book fund. In 1886, the number of members of the board (14), according 
to the statute of the CACS, was the minimum threshold, which, if not overcome, the 
local board had to stop its activities.11 And the membership itself implied the collection 
of membership fees (5 rubles per year), which was one of the main financial sources of 
the department. With the money from the above-mentioned sold books, the department 
had a goal to stabilize its financial situation. Therefore, the idea of a library-reading 
room would remain fruitless. In this most difficult year for the department, on November 
16, 1886, the board once again turned to the governor of Elizavetpol for permission to 
open a library-reading room.12 The council realized that the opening of the library would 
stimulate interest in the local department. 

Finally, on June 9, 1888, the Elizavetpol governorate responded to the application 
by allowing the opening of a library-reading room under the personal responsibility of 
the CACS Board. This note bears the two inscriptions of the vice president of the 
council (September 10, 1888), according to which the latter instructs to send the 
certificate to the Shushi local administration to open a library-reading room, as well as to 
draw up the charter of the reading room and send it to the council for approval.13 
However, this time the permission to open a library was definitely not accepted by the 
local administration of Shushi. There were serious doubts about the public interest in 
the reading room, and therefore the availability of a sufficient number of readers. And 
the supporters of the opening of the library saw the solution to the problem in the 
direction of generating demand and interest in the public.14 It was decided that the 
Shushi branch must have its own library. On October 27, 1888, the administration 
presented the charter of the library-reading room to be opened in Shushi to the council’s 
examination and approval15, which was approved on February 12, 1889.16 

On March 10, 1889, the Shushi local department of the CACS issued a bilingual 
(Armenian and Russian) announcement, according to which it was planned to open a 
library-reading room on Armenian Square, in the attic of the Khublaryan brothers’ store, 
from March 12. The reading room would be open daily from 9 a.m. to 2 p.m. and from 5 
p.m. to 9 p.m. For each reader who was not a member of the society, the following 
subscriptions were valid: 4 rubles per year, 50 coins per month and 5 coins per day. 
The members of the society were exempted from subscription, as they provided the 
board with an annual membership fee of 5 rubles.17 

 
11 Taraz, 1891, No. 48, p. 714. 
12 NAA, fund 28, inv. 1, file 269, sheet 8. 
13 Ib NAA, fund 28, inv. 1, file 269, sheet 9. 
14 Taraz, 1891, No. 48, p. 715. 
15 NAA, fund 28, inv. 1, file 269, sheet 14. 
16 NAA, fund 28, inv. 1, file 269, sheets 17, 18. 
17 NAA, fund 319, inv. 1, file 169, sheet 1. 
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In the first year (1889), the library-reading room had only 587 books and received 
17 periodicals. It did not have a manuscript section, and the book collection was only in 
Armenian and Russian.18 

In the 1889 activity report of the Shushi local department, the expenditure for the 
whole year was 725 rubles, of which 465.75 rubles were set for the expenses of the 
reading room to be opened.19 The department intended to allocate most of its funds for 
the needs of the library-reading room. Although the activity of the library-reading room 
was quite slow from the beginning, gradually it became able to attract the sympathy of a 
part of society, meeting the demand of the readers.20 

One of the most important achievements of the first years of activity of the library-
reading room were the published catalogs, with which the latter was accountable to the 
council, the reading society, donors, as well as to all those who were interested in the 
library’s book stock. Thus, from a letter dated March 7, 1891, we learn that the entire list 
of books in this library was being prepared for printing, after which the department 
would present it to the council.21 Accordingly, on February 21, 1892, the department 
presented to the council the library’s only printed directory and a handwritten list of 
periodicals in individual newspapers. From the note dated February 21, it is clear that 
the library had books worth 1638.11 rubles and publications worth 634.05 rubles, 
excluding daily newspapers. There are 32 units of Russian and 108 units of Armenian 
periodicals in the manuscript list, and 1346 units of Russian and Armenian books in the 
printed directory.  

A list of new books to be acquired for the library was also to be published as an 
appendix. The administration had to present these applications to the council every time 
as information.22 Based on the information of the letter of February 21, 1892, which 
refers to the catalogs of the Shushi library-reading room, we tried to find out how many 
printed catalogs the said library-reading room had during its existence. Thus, in the 
bibliographic lists, there are two known printed directories of the Shushi library-reading 
room of the CACS (published in the “Armenian Spiritual Inspection” printing house of 
Shushi). They are: “Directory of the Caucasian Armenian Charitable Society in Shushi” 
(1891, 80 pages) and “No. 2 Directory of the Caucasian Armenian Charitable Society in 
Shushi” (1894, 70 pages). The catalogs are made up of two parts, the first part of which 
is Russian books, and the second part is Armenian. The directories have an orderly 
(systematic) structure. Descriptions of both the Russian and Armenian parts of the 1891 
directory are presented in 12 sections. The orderly divisions of the Armenian part are: I. 
Religious, philosophical, psychological, II. Education (literary, novelistic, poetic), III. 
Bibliography of our ancestors, IV. History, biography, ethnography, V. Geography, 
travel, topography, VI. Education, textbooks, VII. Folk and children’s books, VIII. 

 
18 Ethnographic journal 1897: 103. 
19 NAA, fund 28, inv. 1, file 1004, sheet 108. 
20 Taraz, 1891, No. 48, p. 715. 
21 NAA, fund 28, inv. 1, file 269, sheet 26. 
22 NAA, fund 28, inv. 1, file 269, sheets 29, 30 and 31. 
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Linguistic, archeological, IX. Natural sciences, professional, X. Medical, healthcare, XI. 
Legal, political, sociological, XII. Miscellaneous. Both sections of the directory N 2 
published in 1894 are almost completely similar to the structure of the previous 
directory, with the only difference being that the Russian section here consists of 13 
chapters (the chapter “Periodicals” was added), and the Armenian-language chapter 
“Legal, Political, Sociological” was replaced by the chapter “Periodical Publications”.  

From these directories, we get information about the fund assets of the library-
reading room, which were formed from the donations of various individuals and the 
funds of the department. The administration was doing everything to maintain the library 
and replenish the funds.23 In general, the department allocated 11001.61 rubles for the 
library’s ten-year operation (1889-1899), and received 1894.18 rubles as profit. In fact, 
the shortfall amounted to 9107.43 rubles. And most of the library’s profit was formed 
from subscriptions. During ten years of operation, the total number of annual 
subscribers was 68 readers, 3143 monthly readers, and 3389 daily readers. During that 
period, 51,042 units of books and periodicals were taken home with “pledge”. At first 
glance, it is unclear how the number of monthly and daily subscriptions could be so 
close during a decade of operation. This is explained by the fact that almost half of the 
readers were students and pupils, who, naturally, could not pay. Therefore, it was more 
appropriate to use daily and monthly subscriptions, which were relatively affordable. In 
order to make the library accessible to all sections of society, from the fifth year of its 
operation, the department reduced the prescribed subscription fee for poor readers, by 
which the latter could use the library by paying 1.50 rubles per year instead of 4 rubles, 
for half a year - 1 ruble, 20 coins instead of 50 coins per day, 2 coins instead of 5 coins.  

According to another clause, the socially unsecure readers were exempted from 
the “pledge” when taking books and periodicals home, instead, only a written guarantee 
from one of the members of the Society was sufficient.24 In fact, the department had 
approved a new payment procedure for the poor readers. This was done in order to 
provide the library with the largest number of readers and to make it accessible to 
different layers of society. 

In 1889-1898, the statistical data of the nationalities of the readers of the library 
are: 80-85% Armenians, 3-10% Russians, 2-8% Turks, 2-5% Georgians and foreigners. 
According to the classification, 40-50% of the readers were students, 20-25% 
merchants, 10-15% officials, 5% teachers, 3% craftsmen and 2% women.25 During the 
ten-year operation of the library, novels were the most popular (60-70%), followed by 
periodicals, historical, biographical, medical, health, natural science, sociological and 

 
23 If in the first year of operation, the library-reading room had 587 books, then at the time of its closure, 
the total number of books exceeded 5000 (on average, the annual addition is 450-500 pieces of 
literature), which was not a small number for the given period. 
24 Bulletin 1894: 43-44. 
25 The statistical figures were obtained by comparing and summarizing the annual reports of the Shushi 
library-reading room. 
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other literature. The library was also quite rich in scientific literature.26 The most read 
Armenian authors were Raffi, Shirvanzade, P. Proshyan, Kh. Abovyan, Tserents, Leo 
and others, among European writers - A. Dumas, J Verne, F. Schiller, J.-B. Molière and 
others (in Armenian translation), and among the Russian authors - L. Tolstoy, F. 
Dostoevsky, N. Gogol, A. Pushkin, A. Chekhov and others. Among the Armenian 
periodicals, “Murch”, “Araks”, “Taraz”, “Experience”, “Alghbyur”, “Tatron”, “Mshak”, “Nor-
Dar” were the most read, and in Russian «Artist», «Vestnik Evropy», «Knizhki Nedeli», 
«Russkaya Misl», «Severij Vestnik», «Mir Bozhij», «Russkoe Bogatstvo » and other 
journals, weeklies, as well as dailies. 

When studying the newsletters and official reports related to the library-reading 
room, we do not find any shortage of books or journals. This is a remarkable 
circumstance from the point of view of the organization of library work, which testifies to 
the high level of activity of the Shushi library-reading room. In different years, Arakel 
Babakhanyan, Mirzajan Lalazaryan and Bagrat Ter-Sahakyants were the directors of 
the library-reading room, and Kristapor Tumyan worked as the chief librarian. 

In 1899, after the change of the charter of the Society, all its branches were 
closed, including the Shushi branch, as a result of which on January 1, 1900, the library-
reading room was finally closed.27 According to the order of the governor of Elizavetpol 
dated January 24, 1902, addressed to the Main Department of the Civil Department of 
the Caucasus, as a result of the liquidation of the former Shushi department of the 
CACS, the stock of the local library-reading room (more than 5,000 books worth 8,000 
rubles) and all movable property (chair, table, drawer, etc.) were transferred to the local 
authorities of the city of Shushi under the management of the public department28. 

The Shushi local branch started functioning again on March 6, 1908. As on 
January 31 of the same year, the newly written charter was approved, the CACS could 
again operate with its branches in the Armenian-inhabited areas of the Caucasus29. 
One of the first steps of the re-opened local administration of Shushi was the return of 
the library of the previously closed branch from the municipal administration, which took 
place on November 1 of the same year. In a short time, the library-reading room was 
put in order, and the readers began to use it regularly30. 

The library-reading room played a significant role in the activities of the Shushi 
branch of the Caucasian Armenian Charitable Society, which made the Armenian 
society a communicator not only of Armenian but also of world literature. Owing to 
periodicals, the reading room was one of the main sources of information for the local 
society. The library-reading room, in the short period of its activity (March 10, 1889 - 
January 1, 1900) managed to become the most important educational and cultural 
center of Shushi. The library was used by the broad segments of society. 

 
26 Ethnographic journal 1897: 105. 
27 NAA, fund 1262, inv. 2, file 287, sheet 150. 
28 NAA, fund 1262, inv. 2, file 347, sheet 266. 
29 Leo 1911 (ed.): 334. 
30 Bulletin 1909: 63-64. 
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On March 4, 1915, the headquarters of the 
Caucasus Army in a letter addressed to Alexander 
Khatisyan, the mayor of Tiflis, warned that the articles 
about the volunteers in the Armenian press exaggerate 
their battles, and in some cases, the successes are 
attributed exclusively to the volunteers, thereby 
reducing the participation of other military units. It is 
recommended that the articles and telegrams covering 
the battles be sent by those serving in the Druzhina. 
Posts should be unbiased and present events 
impartially.25 

 
 
 
 

 
General V. F. Dzhunkovsky (1865-1938) 

 
General N. N. Yanushkevich (1868-1918) 

 
On April 29, comrade (deputy) of the Minister of Internal Affairs of Russia and 

commander of a separate gendarme corps, General V. F. Dzhunkovsky reports General 
N. N. Yanushkevich that the leaders of the ARF and prominent fighters, as well as 
“Andronik” (Andranik - R.S.)26, the leader of Armenian terrorists, have come to the 
Caucasus. According to the gendarme’s information, the ARF has decided to demand a 
number of privileges after the end of the war. He concludes that the Armenians “... are 
preparing to act against Russia with a strong momentum in order to achieve (Western 
Armenia - R.S.) autonomy by force, for which the ARF is preparing a basis to start 

 
25 Artizov et al. (eds) 2020: 299.  
26 Artizov et al. (eds) 2020: 827. 

 
Commander-in-Chief of the 

Caucasian Army and Viceroy of the 
Caucasus I. I. Vorontsov- Dashkov 

(1837-1916) with his daughter 
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propaganda among the Caucasian troops about the distribution of land to the soldiers, 
with the goal that this action will provoke a military mutiny.”27 

 

 
Group 3 on his way to the front 

 

 
Keri’s 4th volunteer Druzhina 

 
27 Artizov et al. (eds) 2020: 829. 
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Military orchestra of Armenian volunteers 

 
At the beginning of the war, weapons were distributed to the population of some 

border regions, including Armenians, which, however, remained in the hands of the 
locals after the failure of the Turkish attack. V. F. Dzhunkovsky declared: “People who 
are aware of the affairs of the Caucasus persistently claim that Armenians need 
weapons not to protect themselves from an imaginary enemy, but for the future.”28 

According to V. F. 
Dzhunkovsky, the Armenian 
Druzhina did not represent 
serious combat units. According 
to some officers, they were just 
gangs robbing the Muslim 
population. According to him, the 
Druzhina could be the basis for 
the uprising29. The general 
informed about the illegalities 
committed by Armenians and 
Greeks against the Muslim 
population of Kars region and 

Yerevan province.30 

 
28 Artizov et al. (eds) 2020: 832. 
29 Artizov et al. (eds) 2020: 833. 
30 Artizov et al. (eds) 2020: 834. 

 
Turkish infantry during the campaign 
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In the report, the general writes about the coming “revolution” that Armenians can 
start and will take the territories occupied by Russians. He assures that there are no 
“revolutionary” moods among Georgians and Caucasian Tatars, but it is necessary to 
take urgent measures so that the Armenian “revolution” does not become an example 
for them. At the initiative of V. F. Dzhunkovsky Ministry of Internal Affairs of Russia was 
gradually preparing to dissolve the Armenian Druzhina. 

The first attempt was made on May 15, when the Ministry of Internal Affairs 
questioned the need for Armenian Druzhina based on “state interests” and the desire to 
maintain “friendly” relations between the peoples of the empire. It was proposed to collect 
the rifles from all Druzhinas, including the Georgian one, because the army was in great 
need of firearms and to stop the formation of Druzhinas. According to the military historian, 
General N. G. Korsun, the headquarters of the Caucasian Army, was right to appeal the 
order, which was “equivalent to the dissolution of the Armenian Druzhina who were in battle 
with the enemy and had shown valuable fighting qualities.”31 An interim decision was made 
to stop the formation of the Armenian Druzhina, apart from the existing seven volunteer 
formations, and not to arm them with three-line rifles.32 

In his turn, I. I. Vorontsov-Dashkov noted that it was 
impossible to take the three-line rifles from the Armenian and 
Georgian Druzhinas in the battles from April 24, 1915, 
replacing them with morally outdated “Berdan” rifles33, which 
the people of the East treated with contempt.34 Instead, he 
denied that around five thousand Armenian volunteers may 
pose a threat to the government, as they are far from their 
native borders and under the command’s control. He gave the 
following reasoning, even if Van was returned to the Turks, 
“the Druzhina members will be the core of the fight against 
Turkey in peacetime and that’s where the Armenian element 
in general will go.”35 Instead, he considered it wrong to ban 
the formation of new Armenian Druzhina, which would cause 
mistrust among Armenians, besides, it was planned to send the newly formed Druzhina 
to the distant places of the front, where they would not pose any threat to the state.36 

However, V. F. Dzhunkovsky continues to accuse Armenians citing much wrong 
information. Thus, on April 27, in the report sent to N. N. Yanushkevich, it was said that 
in the Armenian congresses and assemblies it was decided to carry out such 

 
31 Korsun 1940: 189, Appendix 4. 
32 Korsun 1940: 189, Appendix 4. 
33 In 1898-1899 it was withdrawn from the Russian arsenal and sold as a shotgun, costing 18 rubles. 
34 Artizov et al. (eds) 2020: 846. 
35 Artizov et al. (eds) 2020: 846. 
36 Artizov et al. (eds) 2020: 846. 

 
General N. G. Korsun  

(1876-1958) 
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propaganda and activities as to encourage the Russians to attack the main centers of 
Western Armenia, in the directions of Van and Erzurum.37 

Thus, it can be concluded that the 
Armenian Druzhinas were in the center of 
attention of high-ranking Russian officials 
and V. F. Dzhunkovsky fulfilled the 
government’s order to create the myth of 
Armenians being untrustworthy and 
revolutionary. In his memoirs published later, 
he saw a different threat: he considered 
Transcaspian Muslims and Caucasian 
Tatars38 dangerous, and there was no word 
or hint about revolutionary Armenians. 

The July retreat of the Russian army in 1915 dealt a heavy blow to Armenia. 
Inexplicably, the Russian army left Van-Vaspurakan without any real danger. The two 
Armenian Druzhinas, III and IV, fighting and being deprived of regular supply, retreat 
along the southern shore of Lake Van and reach Northern Persia. On August 10, 
General-Quartermaster of the Caucasian Army Staff, General P. A. Tomilov reports N. 
N. Yudenich that the troops of Keri and Hamazasp came to Dilman, completely 
disorganized and tired, and asked to go to Yerevan for reorganization, but the corps 
commander refused.39 The decision provoked the dissatisfaction of Hamazasp 
volunteers, which was suppressed by F. G. Chernozubov. The use of violence was 
negatively received by local Armenians and Armenian refugees. However, F. G. 
Chernozubov believes that it was necessary to allow the volunteers to go to Yerevan, by 
which we would get rid of very serious complications.40 

 

 
37 Artizov et al. (eds) 2020: 330-331. 
38 Dzhunkovsky 1997: 575. 
39 Artizov et al. (eds) 2020: 403. 
40 The same document was published by the Turkish author M. Perinchek (Perinchek 2011: 116-117). In his 
published document it remains unknown the reason why Dilman became Dilijan (Perinchek 2011: 116). We 
should note that the title of the book does not correspond to the content. 

 
Berdan N 2 rifle 
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General F. G. Chernozubov (1863-1919) 

 
General P. A. Tomilov  (1857-1948) 

 
General P. P. Kalitin (1853-1927) 

  
General N. N. Baratov (1865-1932) 

 
In turn, P. A. Tomilov suggests either sending the Druzhina to Van or disbanding 

them. He also refers to the commander of the 1st “Caucasian Army Corps, General P. P. 
Kalitin’s report that undocumented Armenian Druzhinas armed with combat rifles are 
coming to some regions and ordered to arrest them. It is believed that the volunteers 
are either from the 6th Druzhina of General N.N. Baratov’s detachment, or more likely, 
they are the civilian population, which, like after the Sarıkamısh operation, came to the 
battlefield to procure weapons. P. A. Tomilov considers it necessary to immediately 
arrest such persons.41 

In the August 11 report, the acting Chief of Staff of the Caucasian Army, General D. 
M. Bolkhovitinov, informs P. A. Tomilov about the contents of N. N. Yudenich’s order 
addressed to P. P. Kalitin and F. G. Chernozubov. The commander orders to act as follows 
in case of meeting armed Armenians, if they were handed over to the court-martial, if they 

 
41 Artizov et al. 2020 (eds): 404. 
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were armed locals, they should be imprisoned for three months or fined 3.000 rubles for 
hiding weapons. If caught during a robbery, hand over to a court-martial.42 

N. N. Yudenich orders: “Armenian Druzhinas are not a special privileged army, so 
do not show them any mercy. They must do exactly what they are ordered to do without 
objection - in case of disobedience to our orders, to take away their weapons, 
equipment and state goods, and to disband the Druzhina. In case of disobedience, 
subjugate by force...”43 However, the Russian command did not go to the disbandment 
of the Druzhina, as it felt the need for them for the time being. 

In the report of May 31, 1915, P. I. Oganovsky informs N. N. Yudenich that the 
Armenian volunteers who were committing a robbery in the Van region shot at the 
Russians, who forbade them to carry the stolen goods.44 About this incident P. I. 
Oganovsky was told by General A. M. Nikolaev. On July 19, Vorontsov-Dashkov 
addressed Gevorg V and expressed his confusion regarding the above mentioned. 
Instead, he notes that A. M. Nikolaev reports one thing to the command, and A. 
Khatisyan reports the opposite. I. I. Vorontsov-Dashkov informs that he ordered to 
investigate and find out the truth, besides he strictly forbade confiscating weapons from 
Christians, except three-line rifles.45 The investigation was never finished, because I. I. 
Vorontsov-Dashkov was replaced as viceroy by N. N. Romanov, who was looking for 
ways to make friends with the Kurds and dissolve the Druzhinas. 

A. M. Nikolaev partially represents the reality. In reality, the volunteers were 
helping the locals to find kidnapped women and children, property and domestic 
animals from the Kurds. The manager (governor) of the temporary department of Van 
and liberated provinces Aram Manukyan repeatedly alerted the command, the Tiflis 
Armenian National Council about this. Moreover, the Cossacks often sponsored the 
Kurds transporting the stolen goods, accompanying them, in exchange for which they 
probably received some money or goods. Residents of one of the villages of Van 
province opened fire on the approaching group of Kurds, but did not notice the 
Cossacks who were with them. Nothing is said about the losses, but three Armenian 
peasants were executed. The military court hanged an Armenian spying for the Turks.46 

In almost all Russian-Turkish wars, the Russians tried to win over various Kurdish 
tribes to their side, but in vain. One of such testimonies was on May 19, 1915 in General 
L. M. Bolkhovitinov’s report to General Y. N. Danilov47. The Kurds considered the 
Russians their enemies and continued to fight against them and obeyed only when they 
were in a difficult situation or were severely punished, but when there was a chance 
they resumed their attacks. 

 
42 Artizov et al. 2020 (eds): 404-405. 
43 Artizov et al. 2020 (eds): 405. 
44 Artizov et al. 2020 (eds): 374. 
45 Artizov et al. 2020 (eds): 858-859. 
46 Artizov et al. 2020 (eds): 859. 
47 Artizov et al. 2020 (eds): 840. 
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Officers of the Kurdish Hamidieh Regiment 

 

 
Kurdish Hamidiehs 

The Kurdish issue worried General N. N. Yudenich, the commander of the 
Caucasus Army. As early as February 1, 1915, in the report sent to the viceroy, he 
writes: “It is necessary to solve this problem forever and finally, or to make the Kurds 
our enemy, in that case it is clear from whom the danger threatens, or to neutralize 
them by making them neutral.”48 

Unfortunately, the Russian high command failed to appreciate the Armenian 
volunteers, the vast majority of whom were from Western Armenia, knew the terrain, the 
tactics of the Kurds, and could be the main force that would significantly neutralize the 
anti-Russian actions of various Kurdish tribes. 

Already at the end of 1915 and the beginning of 1916, it became clear that the 
government was going to dissolve the Armenian volunteer groups. There were several 
reasons why the government refused to give autonomy to Western Armenia, finding that 
it would be wrong for the minority Armenians to lead the majority Muslims after the 
mass massacres and genocide. In fact, the Russians did not want to grant autonomy to 
the Western Armenians, rather they planned to settle Western Armenia, especially the 
Alashkert Valley and the plain of Mush field with Russians and Cossacks. In such 
conditions, when the basic rights of the Armenian population were violated, the 
volunteer Druzhina, despite their small number, could pose a certain threat to the 
implementation of these programs. 

The participation of volunteer Druzhina in 1914-1916 also had a positive meaning. 
Owing to them, a large number of Armenians were saved. Only the example of Van-
Vaspurakan, when the Ararat regiment, against the will of command, rushed to save the 
besieged Van, then Vaspurakan, is quite enough. 

 
48 Artizov et al. 2020 (eds): 818. 
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Participating in combat operations as part of the Russian Caucasian Army, the 
volunteers gained experience in conducting modern warfare, which helped them defeat 
the enemy and save Armenia from final destruction during the heroic battles of May 
1918. 
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